e
A5 P
o e

i~
L

T
= i

RO A

NAJAFI CASSETTE LIBRA

MAJAFI HALL
SOLDIER BAZAR KARACHI

AR R l';’"-
‘lll’alf.?alx
Twiay




|-.-—--r-|-|——|;
= y —.-.-l'_l.--IJ
[

A

" }_.ﬂr |: -Hl

g gy

'!!.I_.l_

=41y
1 o b
"|—1|-! |~-fI
e

=E k=] LW, ¥
,1.|—|—.-| 4 e

g e kel el el - 3
Ty
- ..l! |u| “II. HI_|— :h-ll L-'II
et 4 I

|‘|_|,|| |I..I'l—
-\_IL.I [
i




--uli.-.-_‘.u.--..... .

WA e e B

e TP

— _l.']‘ﬂl
“lm-! Flin L BT



& F? \'l. “ I'_ * Trusg {ﬂ.’
M
.FH‘I:’E;J ia el | -ig Ha::-ﬁ':lrl.
mlfhm, sl ek I‘I'

INTRODUCTION TO

BIRAMIL
POLITIGAL

/IEM

Avyatullah Bagir al-Sadr

AQO Fo. AR R T.Iaw{b
o C I L
Telern...-
mmwu |.-......|...
m uuﬂﬂm Bﬂﬂﬂ LiBRAR

ISLAMIC SEMINARY®
Accra, Bombay, Freerown, Karachi, London, New York



[SLAMIC POLITICAL SYSTEM

First published 1982

Producer o B H, Rizwani
I'ranslator M. AL Ansari
Editor o Amirall Aing

Compositor  : Mirza G. Husayn

Title designer © Muhammad Haroon

Printer : Shaheen Packages

Co-operator  Alhaj Agha Ahmad
Agha Kashani & Group,

(€ V. K. Mafsi, 1982,

This hook s copyright, All rights reserved. This book or any part
thereof js sold subject to the condition that (v shall not be way of
any trade or otherwise be lent or resold, hired out or otherwise
circulated in any form of binding or cover other than what it is
published in, withoutr & similar condition including this condition
being imposed on the substquent purchaser or donee, except with

prior written permission of the copyright owner.



PR T S

¢ al athi-
s 0 ABOUT OURSELVES

An alert mind today notices & change in the intellectual 1ife of
man. Science and technology despite their wondeous achieverments
seems o have reached a precipice, Materia] needs together with the
burning desire for power and supremacy, have led man towards an
apparent benkruptcy of the world's resources. In this despefate
situation one 15 forced 1o pause and reassess the potential dangess
threatening mankind as & whole, The scientist is, therefore, seeking 3
universally acceprable solution, and rightly so; thinking of the First
Cause, the Omniscient and the Omnipotent in terms of cosmic

COMSCIONEAEES,

This shift from the physical to the spiricual thinking is fully
in keeping with the aims and objeces of the lslamic Seminary,
Relipous precepes, abreast with the developments of our time,
pravide the much-needed mncruary for the troubled and anxious
mind, It 15-a result of incressing awareness, that it is being realized
that the seerer of living a serene life in this world and turning it into
the cieenal bliss of the world Hereafter rests within the teachings of
[SLAaM

The Islamic Seminury secks to hald aloft this vorch of spiritual
guwidanee and to help in all earnest to promote mankind’s spiritual
heritage, The Seminary presents Qurianic way of life in s pristine
purity. It puts forth only that which is mest authoritative and most
puthentic. ts publications are designed 10 meet the spiritual need of
our times, The Islamic Seminary will be found eo be = perennial
spring far those thirsty of knowledge.

The Islamic Seminary is a World Organization, endeavouring
far lsdamic brotherhood, It enjoys the assorcment of the best brains,
in addition to having an international support for the fulfilment of
its great objectives. [t has centres in Az, Africa, Europe, America,
Canada and Far East,

A list of addresses appears in the cosing pages of this baal,
Readers are most welcome to wrire and ahtain publications from
any of these centres.



December 1, 1982

Dear Reader,

Assalamu Alaykum wa Rabmatullabe wa barakatob

This book is an Islamic Seminary publication. Its
publications are designed to cater for the spiritual needs
of the age with a particular emphasis on grooming Muslim
mind and thinking. Utmost efforts have been made by the
Seminary to put [orth in its publications what is really
authoritative and authentic in Islam.

You are requested to kindly go through this book
in the spirit in which it is intended. You are ulso requested
to communicate to us your free comments on our publi-
cation, which will be highly appreciated.

Propagating the message of Islam is a task which calls
for the co-operation of all, The Seminary invites you to
join it in this task complying cordially with the verse of
the holy Qur'an: “Say: I give you but one admonition,
that you stand for Allab's sake jointly and singly". (34:46)

May Allah bless you!

Hazal

Earachis

Yours in Islam,
Publication Secretary.
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Sometimes we study Islamic government as a religious
necessity, for it enforces the command of Allah on the
tace of the earth and gives a concrete shape ro man being
a vicegerent of Allah. Sometimes we study Islamic govern-
ment in the light of the same fact, but with a special
reference to its tremendous culture-generating power,
which distinguishes it from every other kind of social
experience.

In this article we are going to discuss the latrer
theme, so that it may be clearly understood thar Islamic
government 15 not only a religious necessity, hut it is a
cultural necessity also, It is [slamic government that can
enable the man in the Mushm world to occupy his rightful
place at the pinnacle of human culture and can deliver him
from disruption, backwardness and various other ills from
which he is suffering, for its establishment is the only way
to unfold the hidden capacities of this man.

We propose to elucidate this point and discuss the
characteristics of Islamic government under the following
two main headings:

(i) Distincrive doctrinal structure of Tslamic government;
{1} Doctrinal and spiritual structure of the Muslim
individual as indicated by the present day actuality of the
Muslim world.

DOCTRINAL STRUCTURE OF COVERNMENT
AND THE GOAL TO WHICH IT PROCEEDS

Everyone who takes a2 step in some direction must
have a goal, and every movement which takes place in the

11



Sources of power in Islamic government

civilized world has a purpese to attain. Every step worth
taking and every movement which has a purpose draw
their driving force from the goal to which they proceed
and for the realization of which the movement is made.
The poal, in the first instance, serves as the driving force
of the movement, but as soon as the object is achieved,
it absorhs the movement and terminates it

For example, take the case of a person who is keen to
secure an acadamic degree. You will find him fired with
ambition and zeal. His aim will be compelling him to work
hard. But as seon as he artains his goal, his zeal comes
to an end and the urge to go forward is terminated, for
there is no longer any reason for their continuation unless
he decides to attain some other goal.

This is true in the case ol societies also. They can
continue their progress only if they choose a big abjective
for their cultural advancement. If they do so, their zeal
will last longer and they will be compelled to make more
efforts. But if their goal is limited, their eiforr will also
be limited, and after the realization of their limited goal,
they will lose their creative and developmental impetus.

Here our modern school of historical thought is
faced with 2 dilemma. According te it all changes in
human society take place in accordance with dialectical
laws. Marxism maintains that the main goal of the move-
ment of history and the progress of man is the removal of
the social obstacles impeding rhe development of produc-
tion forces and the production insouments, which is
possible only by the abolition of private property and the
establishment of a communist society. If we believe that
this is actually the final goal of man's progress, we should
also admit that as soon as a communist society is set up,
development is completed and further movement is
stopped,

12



Seurces of power tn Isfanic government

Should we believe that the goal which acruates
society and makes history, is the liberation of the instru-
ments of production from the bonds which pur restriction
on them during distribution, then that would mean that
following their liberation the movement of history comes
to an end and all the creative and developmental abilities
of man are rerminated,

In fact the only goal which gives lasting warmth and
light to the existence of man and ensures the progress of
human culture, 5 the goal to artain which man can
continue his efforts forever. As he gets closer to his goal,
new vistas are opened to him, and they strengthen his
heart and add vo his zeal and creative effores.

Here comes the rele of Islamic government in
declaring Allah to be the goal and destination of the march
of humaniry and the divine atrribures to be the milestones
on the road to this great goal. Justice, knoweldge, power,
kindess and forgiveness pur rogether form the goal of
a march worthy of human society. Every step towards thig
goal and every success achieved in this respect opens new
vistas to man and adds to his zeal and determination tw
continue his march. Man being finite, cannot reach Allah
who is Absolute and Infinite. But every step taken towards
Him leads man to new places and impells him to double
his efforts, “We shall certainly gurde those who strive for
Our cawse to Owuwr paths’ (Surah al-Ankabur, 29:.69)

That is why the flame of enthusiasm of the man of
Islamic povernment, who proceeded to make history anew
in the early period of this ummah, never died out so long as
his real goal was Allah, He, inspired by justice which is an
embodiment of this great goal, continued to make struggle
against the tyrants and the oppressors not only in his own
area and among his own people but all the world over,

13



Seurces of power in lslamic government

Khusro in spite of all his pride and arrogance was
shocked when in reply to his question as to what had led
the Muslims to think of invading his empire, was told by
Ubadah ibn Samit that the Muslim army was there to
liberate the oppressed. Absolute justice is unending, and an
absolute goal can always actuate people and gw:: them
more anid more strength.

“Say: Though the sea were to become mk to write
the words of my Lord, the sea would be surely exhausted
before the words of my Lord are completed even if we
brought anotber sea to replenish it". (Surah al-Kahf,
18:109},

Thus the doctrinal structure of Islamic government,
which is based on faith in Allah and His attributes and
in the belief that Allah is the poal of the true culure
forming movement, is the only dectrinal scructure which
helps man in this respect and give him inexhaustible enerpy
for the purpose,

That 15 why Islam is not at all willing to replace its
absolute goal by a relative one. A relative goal impedes
the continuity of progress and does not allow us 1o go
beyond its limit even at any subscquent stage. When a
Muslim rises to oppose tyranny apainst his people in his
own city or country, he is not inditferent to the oppression
and persecution perpetrated by the tyrants in other parts
of the world. His final and total aim is not to overthrow a
particular tyranny, for such an attitude would mean the
approval of oppression elsewhere. A Muslim rises to oppose
tyranny in his environment only because it is one man's
tyranny against another man, who is his fellow human
being. This one single factor is enough to impel a Muslim
to play the role of ‘Ubadah ibn Samit, who along with his
companions set out from Arabian peninsula to liberate the

14



Sources of power in Islamic podernment
oppressed farmers in the remotest cities of Tran,

ROLE OF MORAL VALUES IN THE
DOCTRINALSTRUCTUREOF ISLAMIC GOVERNM ENT

To establish justice and uprightness and to be able to
bear hardship in this connection, one reguires certain
incentives which spring from the awareness of one's
responsibility and a sense of duty. But these incentives are
constantly faced with a threat which must not be allowed
to appear or at least to grow. This danger is one's attach-
ment to this world and its affairs and too much interest
in this worldly life. Such an attachment and interest often
prevent man from making progress and taking part in
proper reformative activity, which requires much effort
and many kinds of sacrifice for the weal and welfare of
human society.

A man who is attached to the worldly affairs and
clings to the comforts of his terrestrial life, cannotr be
cxpected to forego the petty advantages of his daily life
for a bigger cause, namely the reformation of society.
In saciety, in order to mobilize the porentialities of every
individual for the cause of reformation, it is necessary that
doctrinal structure should be hased on such special moral
values that may convince every individual thar he is the
master of the world and its bounties, not a slave of them,
that there is another life which is far richer than the
present one, and that it is necessary to sacrifice the benefits
of this world in preparation for the life Hereafter reserved
for the pious by Allah.

This doctrinal structure implied in Islamic government
has been mentioned by the Qur'an while specifying the
maoral principles of Islam:

15



Sources of power in Folanric govermment

“Belicvers, let wot your wealth nor your children
distract you from remembrance of Allab. Those who do
so, they are the losers”. (Surah al-Munafiqun, 63:9)

“Kuow that your property and your children ave but
a trial’’ (Surah al-Anfal, 8 28).

The holy prophet has said: He who passes the whole
night in worrying and taking decisions abour the affairs of
the world, has no connection with Allah,

He has also said that the love of this world is the
beginming of every sin.

‘This shows that attachment to the world is the basis
of every kind of delinquency, and to be engrossed in
worldly worries is tantamount to relingquishing the leading
role of the vicegerency of Allah on the earth, To be
preoccupied with the Juxuries of this life means to be
distracted from rememberance of Allah and to regard as
a joke all the values indicated by Him to delineate our
goals, to give orientation to our movements and to attach
man to heaven,

Islam believes only in the natural value of the world
and does not want any Muslim 1o be attached too much
to this world and its worries, If worldly activities are made
a goal in a way inconsistent with the values and constructive
activities required and encouraged by the belief in the
Herealter, this world instead of being a training ground
will turn into a ficld of destructive and playful actions.

“The life of this world is but a sport and a pastime,
and pageantry and boasting among yow and vivalry in
respect of wealth and children’’, (Surah al-Hadid, 57:20),

‘Beautified for mankind is loved of the joys that
come from women and children, storved-up beaps of gold
and silver, branded borses, cattle and cultivation. All these
are the bounties of the worldly life but in the life to come

16



Sources of power i Islomic government

Allah bas the best place for people to dwell’, (Surah
Ale Imran, 3:14)

But if we regard this world as a way to reach the
Hereafter and as a place where man by performing good
deeds, leading a virruous life and making earnest efforts
to gain proximity to the Absolute Truth, promotes cons-
tructive and creative activities, it becomes a field bt for
reconstruction and creation instead of being the scene
of avarice and covetousness.

“Seek through your wealth the gains of the life to
come and do not forget your portion of this woerld. Be
kind as Allab bas been kind to you and do not commit
corrieption in the earth, Surely Allab does not like the
corrupters . (Surah al-Clasas, 28:77)

The holy prophet has said: “Dispose of your world in
exchanpe for the Hereafter® so that you may get both of
them and make a double profit.** But do not dispose of
your Hereafter in exchange for this world, for thus you
will lose both™.

-

What 1 mesnt 3% that where there is a clash bevween profit
and value or berween a material gain and a spiricual and human
excellence, profit and maverial gain should be abandoned for che
suke of value and spiritual and human excellence,

=*  Even materin! gain can be safe only if we are prepared o
defend 1t at any cost and to Fighe for i even at the risk of our
lives apainst the aggressors and those who want to snacch it from our
hand, Ocherwise if we are afraid of losing the material aspects of our
life, the first result will be that in order to avold & loss of life we
shall mever be shle to make any struggle and when the enemy will

see our wealness, he will wipe us our of existence,

17



Sources of power in Islamic government

Islam maintains that the world is a ‘prelude’, not a
goal and a ‘means’, not an end. It has not put forward this
view as a dry and a hollow conception, but has linked it
with practical behaviour, Islam wants people to give a
cocrete shape to this conception and to hehave accordingly
in regard to the blessings of the world.

Islam has put forward a practical application of this
theory. The holy prophet has said: “Avarice has raken
possession of you. A man says: It is my property, my
property. But is it of any use to you except for what you
give in alms or leave behind or eat and consume or use and
wear away?"’

Every man who believes in the precepts of Islam and
acts upon them, has a right o enjoy the gifts of the world
and take good things according to his need. This world is
based on the principle of meeting the requirements and
not that of cupidity and hoarding wealth. Unless man gets
confused about his goal, his conscience constantly goads
him to continue his efforts to attain his true goal, which
is to proceed on the way to his Lord,

Therefore it is but natural that man should take of
the world only what he really needs and leave the rest for
the sake of his 'great goal’. If he takes more than what he
needs, the world will become an ‘end’ for him instead of
2 ‘means’, and he will not be able to play the role which
he should. The result will be his deviation from the right
path involving him in various kinds of tyrannical sets of
oppression and exploitation. That is why the holy propher
has said: He who takes of the pifts of the world more than
what is enough for him, picks up his own death.

This is the valuable principle which a citizen in Islamic
government has to follow. By abiding by this principle
man pgets rid of the terresirial bonds which lead him to

15
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Sources of power in [slemic government

avarice. He no longer clings to the perty aims which alienate
him from Allah. He devotes his life to the lofty aims, and
with open-mindedness and with firm determination
undertakes his constructive responsibilities. He finds
a really profitable equation established in which there is
no question of any loss in any case.

“Believers, shall I show you a business that will save
you from a painful doom? You should believe in Allah and
His messenger, and should strive for the cause of Allah
with your wealth and your lives. Thar is better for you,
if you but knew ", {Surah.al-Saff, 61:10 —11)

FOLITICAL CONCEFITONS INVOLVED IN THE
DOCTRINAL COMPOSITION OF 1ISLAMIC GOVEENMENT

The political conceptions of Islamic government have
a great role to play in its composition. These conceptions
promote the virtuous tendencies of man and put them to
use for the service of humanity.

According 1o one of these conceptions it is a duty of
Islamic government to put an end to all traditions of
exploitation usually prevalent in unenlightened societies
and to deliver man from the exploitation of his brother,
who s no more than another man in all fields of life,
political, economic and intellectual, so that he may be able
to put his entire power and potentialities at the disposal
of society for the purpose of constructive work. The
advantage of the deliverance of man from exploitation
will be twofold as explained below:

(i} The energy and the potentialities of a man who is
exploited for ensuring the personal interests of others and
adding to their wealth and comforts of life, are wasted.
Afrer he has been liberated, his energy and potentialities

19



Sowrces of power in Isdamic government

will be used to the advantage of human sociery.

(it) Similarly the energy and the potenualities of the
exploiter are also wasted in tightening his control of the
expoited, Afrer the termination of exploitation, his energy |
and potentialities will be restored to their normal state and
can be turned to the promotion of constructive activities.

Many a talent has withered under the pressure of evil
forces and has been strangled within the framework of
expleitation. Tyrants try to destroy the talents, whereas
Islamic government creates an open atmesphere in which
they can grow and flourish, The unique experience of the
history ol Islam bears witness to this fact. Islam restored
the freedom and honour of man and created an atmosphere
suitable for the promotion of the creative spirit of every
man irrespective of his race, ancestry, position or wealth,
so much so that many of those who in pre-Islamic society
were slaves or were leading the life of almaost a slave, could
become the worthy leaders of humanity. They showed
their creative ability in various fields of life, such as
intellectual, political and military, In Islamic government
nothing restricts the advancement of an individual except
his own capacity and potentiality,

The Commander of the Faithful, Ali (may peace be
on him) wrote to his Governor of Egypt: “‘Please take note
of the performance and hard work of every individual. Do
not ascribe the achievement of anyone to someone else.
When someonc completes a job, do not be stingy in
rewarding him. Let you not think the petty work of a big
man to be big and the big work of a small man to be perry"'.

Another political conception of Islamic government
concerns the actual position of the rulers, In Islamic
government the rulers lead their private life like any other
citizen. In regard to their behaviour to the people, the
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Sowree of power tn Islamic government

houses they live in and their relations to others the rulers
have no distinction. tere we are talking about the actval
position, as it existed and still exists. We know that a mere
legal position which is not put inte effect in actual life,
_ cannot impress anyone, nor ¢an it serve as a good example.
It is simply a joke to which the despots resort in order
to befool the masses over whom they rule. They issue
charters declaring equality between themselves and those
who are under them. But in actual practice these charters
are mere words which carry no meaning and are meant to
conceal the contradiction existing between the life of the
rulers and the common people and between the preroga-
tives of the former and the helplessness of the latter.

In contrast, in Islamic government this conception
is not a marter of a charter couched in beaunful words,
but is enforced and applied to the acruality of life, as 1s
witnessed by the experience of Islamic history and even
the actual position in our own times.

Historical experience tells us that the head of Islamic
government, Imam Ali stood before a judge by the side of
an ordinary citizen who had made a complaint against him.
In this case the court had summoned both the plaintiff and
the defendant alike in order to judge between them. On
another occasion during the times of Umar, a Jewish
citizen, living under Islamic government put up a complaint
against the Imam to Umar. The caliph called the Jew and
the cousin of the holy prophet together to his court. As
the caliph was listening to them, he noticed the marks of
unhappiness on the face of the Imam and thought that he
had felt offended because he was summoned in the court
along with a jew. But the Imam said to Umar: "I am
unhappy because you did not observe equality between me
and him. You showed more courtesy to me and addressed
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Sources of power in Islatnic govermment

me by my surname, but you did not do so in his case”.

In this way Islamic government is the best example
of equality before law between the rulers and the ruled.
In Islamic government the private life of the ruler sets a
practical example of goodwill and spiritual affection toward
the poor. The ruler lives like an ordinary citizen. He has
not the distinction of having lofty palaces and speedy
automobiles, throwing sumptuous parties and possessing
abundant furniture, nor does he collect jewelry and
ornaments.

Imam Ali says: Should I content myself with being
called the Commander of the Faithful, and should 1 not
have sympathy with those who suffer hardships of life, and
should T not set an example to them in enduring the
birterness of life?

Thus Islam tells the rulers that their rule 1s not a
means of enjoying the pleasure of the world or separating
themselves from others in regard to the embellishments of
life. It only means a responsibility, a representation of the
people and a participation in the worries of the poor.
Leaving aside the experience of history, if we want to find
the acruality of today, we should look at Imam Khumayni,
the great descendant of Ali, who led the struggle of his
nation under the banner of Islam till Allah helped him and
the Pehlavi Empire with all his treasures fell into his hand.
He triumphantly returned to his city. But for his staying
he chose no house other than his old house from which he
was ecxiled by the despots some twenty years earlier.
He demonstrated that Imam Ali was not the name of one
particular individual whose time is over. It is Islam, which
is interminable and unending, that the Imam represented.

The program which Islamic government puts into
practice among its citizens undoubtedly unfolds their
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talents. It brings up every individual in such a way that he
is convinced that it is g matter of his own honour and
prestige to respond positively to the constructive activities
initiated by the government.

Another political conception of Islamic government
concerns its methods of working in the international field.
Tts method of working is quite different from that of the
western culture based on exploiting the poor masses and
sucking their blood. Unlike the western powers Islamic
government does not say that its policy is based on the
reciprocity of interests, It is truth, justice and the support
of the cause of the under-priviledged which form the basis
of its policy. It does not pay lip service to these principles
just as matter of convenience and expediency, nor does it
use them for the purpose of propaganda and exploitation.
It actually abides by them.

As we know, it is a tradition of the U.N.O. and other
international organizations that a just cause finds an
expression in their assembly halls, only if it is in keeping
with the interests of a big power. It is discussed there in
proportion to the interest of the big power concerned.
But if no big power finds it in keeping with its interest,
it cannot get even an entry into the corridors of these
ANGUST oYganizations.

In this respect also throughout Muslim history we
come across unique instances which are not found in the
history of any other peoples. These instances are not
related exclusively to the period of the holy propher and
his immediate successors but are also wvisible in the less
bright periods swept by the strong winds of the ambitions
of the tyrants. For example, we find that during the reign
of Umar ibn Abd al-Aziz the Muslim army under the
command of Qutaybah concluded a several-clause treaty
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with the people of Samarkand. But following their entry
into the city, the Muslim troops failed ro fulfil the respon-
sibility they had undertaken. The people of the city made
& complaint to the caliph, who instructed the conquering
chief to present himself along with the representatives of
the people of the city before the judge (gazi) so that he
might decide their dispute. The gazi delivered a judgment
in favour of the people of the city and censured the
conguering army. Have you ever seen or heard a conquering
army being censured and that too not by a world organiza-
tion or an international forum but by the judiciary of that
very government to which it belonged?

The conduct of the government of Islam is the manifes-
tation of this Quaranic verse: “Believers, be fully conscious
of your duty to Ailab and bear true witness. Let not your
batred for a people seduce you that you deal unjustly,
Deal justly; that is nearer to piety. No doubt Allab is fully
aware of what you do”. (Surah al-Ma'idah, 5:8)

There is no doubt that if the government of Islam
conducts itself with this spirit in the international field,
human spirit will be awakened among the people of the
world, the conceptions of justice and uprightness will
be infused in them and they will be stimulated to march
together on the path of virtue and fairplay.

STRUCTURE OF THE MUSLIM INDIVIDUAL
IN THE PRESENT DAY ACTUALITY

Just as the Islami¢ government is equipped with
important forces springing from its doctrinal structure,
similarly it has the distinction of having some other big
forces which stem from the doctrinal, psychological and
historical actuality of the present day man.

No social system works in vacuum. A social system

Z4



Saurces of power in lilamic government

materializes only in the midst of human phenomena and
their interrelations. Its suceess and power depends on the
potentialities of society, and the talents and ability of the
individuals among whom it develops. A social system moves
forward in proportion te the harmony or disharmony
which it has with the psychological and historical back-
ground of these individuals,

We do not mean to say thar a social system and the
cultural framework of society should try to crystallize
the existing psychological and historical structure of the
members of society and give a permanent shape to their
ideas and conceptions, for to do such a thing will not be
proper in the case of the Muslim world, which is suffering
from the ill effects of backwardness and disunity. The
crystallization of its present defeated mentalicy will mean
nothing but the perperuation of its backwardness and bad
luck, while our sole aim in regard to the backward societies
1S to strain every nerve to set up a culture with a proper
framework for the purpose of bringing up the masses and
setting their talents and potentialities in motion to fight
against backwardness.

While building this new structure on correct lines the
sentiments, the genius and the doctrinal and historical
background of the masses must be taken into account.
For the purpose of cultural development it is not enough
to lay the foundation of a social and political system.
No system can be chosen in isolation from actuality, for
a system which is not in harmony with the genius of the
masses cannot attain its goal, which is to bring about
such a change that all the energies of the masses may be
mobilized to fight against their backwardness.

The basic condition of the success of any operation
to set up a new culture or to make an extensive strupgle
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against backwardness is to move the masses, for it is
their movement which is the sign of their progress, the
development of their will and the liberation of their inner
capabilities. If the masses are not developed, nothing can
change the existing position.

“Allab never changes the condition of a people unless
they change their own condition’. (Surah al-Ra'd, 13:11)

Therefore when we choose a method or a general
framework for remoulding of the masses and pulling them
out of their backwardness, we should accept the above
fact as a basis and in its light should look for a lever to
push the masses towards the desired objecuve and to
mobilize all their energies and capabilities to make a
struggle apainst their backwardness.

No government can use this lever for the benefit of
the Muslims of the world, except Islamic government
which bases its constructive activities and the framework
of its social system on Islamic teachings. In the course of
forthcoming discussions we propose to make observations
which will corroborate this view and make it clear that
only through Islamic government the great task of moving
and remoulding society can be performed properly and
successfully.

HAITH IN ISLAM

There is no denying that the people of the Muslim
world have a faith in Islam and acknowledge it to be the
religion and the message sent down by Almighry Allah to
His last prophet, promising Paradise to the true followers
of this religion and thretening those who deny it with Hell.

This faith is still alive in the hearts of the majority of
the Muslims but it has lost much of its freshness and
warmth during the years of deviation, especially since the
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world of Islam entered the era of imperialism and the
imperialists busied themselves in destroying this faith and
devoiding it of its revolutionary and guiding content,
Thus the Muslims became unable to represent the ummah
which was described by Allah as the ‘balawced nation to
be a witness over mankind” and as the "best nation that bas
been raised for the benefit of mankind', Naturally a group
of the selected Muslims alone cannot be called the Muslim
ummah. The Muslim ummah is that mass of the people
whose members accept their divine responsibility on the
face of the earth.

It is the dury of the Muslim ummah to exhort people
to do good deeds and to restrain them. from doing evil
ones, In other words, the Muslhims must convert their [aith
iNto a ConStructive activity.

"“Vou are the best wation that bas been raised for
mankind. You exhort to what is good, restrain from what
is evil and believe in Allab’. (Surah Ale Imran, 3:11)

Here Allah has described helief or faith as the third
chracteristic of the Muslim ummah, next o the exhortation
to what is good and restraining from what is evil. Thus
Allah has emphasised that true faith does not mean mere
belief. True faith is actually a flame which gives warmth o
the faithful and with its light enlightens others.

The lslamic ummah apart from its responsibility to
itself, holds a responsibility in respect of the whole world,
for it 15 ‘the balanced nation’ and a ‘witmess over mankind’,

“Thus we bave made you a balaviced nation so that
you may be witnesses over mankind”, (Surah al-Bagarah,
2:143)

Therefore if Muslims fail te pay attention to their
twofold responsibility, internal and external, they cannot
form the Muslim ummah in the right sense. So long as
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Islamic ereed does not occupy its leading position in all
walks of life and form a basis for the discharge of these
two responsibilities, the message of Islam cannot become
a part of actual life.

Though people’s faith in Islam has lost its pristine
warmth and freshness, it stll gives birth to a factor of
passive resistance against any social system or any frame-
work of civilized life which is not is consonance with
the ideology of Islam. People, at least theoretically, believe
that any system the basis of which is not supported by
Islam is illegal and improper. Though their faith does not
take a concrete shape at the practical stage, yet it creates a
sort of passive resistance which implicitly eripples all the
activities which other social system carry out for the
extension of their culture to the Muslims.

Many a time it has happened that a social system
succeeded in subjupating the Muslim society by dint of its
superior power, but before long it realized that without
continuously employing force and pressure it could not
keep the Muslim masses under its banner. The more it
resorted to pressure and persecution, the more the passive
resistance mounted and the masses became firm in their
opinion that they were facing an illegal and improper
system. Thus in the present circumstance an important
part of the potentialities of the Muslim masses is either
spent on exerting the pressure on the partisans of the alien
systems to convince them of the necessity of changing
their policy, or is wasted in countering their efforts and
resisting thier pressure.

This situation should undergo a basic change with the
establishment of Islamic government, the program of
which is carried out by those who exhort to good, restrain
from evil and have a living and responsible belief in Allah.
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Under Islamic system faith in Islam instead of being a
factar of passive resistance becomes a factor of reconstruc-
tion on the cultural level. In the program of Islamic
government peaple find a practical erystallization of their
creed, Though many of them may not be prepared to
make 4 sacrifice or undergo any hardship for the purpose
of this erystallization, they would certainly find in it the
fulfilment of their notable desire and the protection of
their religion and sacred belief, They would before long be
filled with ardent zeal and their belief would become an
Muminaring faith full of vitality and vigour. Thus under
Islamic government the energy of the masses without the
use of any force or pressure, bur with 4 spirir of faith and
carnestness would become available for big constructive
activities.

Here there is a small example which throws enough
light on the dimensions of this desired change:

Islam as a solid faith has always induced millions of
Muslims to pay veluntarily their financial dues, which is
their religious obligation. But these very people evade the
payment of government taxes despite ull legal pressurc and
the punishments prescribed for the defaulters.

Now if the government taxes and duties are also
collected in the name of Tslam, what a big incentive that
will be to pay the income tax and other dues to Islamic
government!

Islam as a faith has on se many occasions demans-
trated irs ability to collect under its banner innumerable
fighters peacefully. They responded to its call voluntarily
considering this to be their religious duty, while we see
that ordinatily the governments cannot collect so many
recruits for a war without using force and savage methods.

Now you can imagine what a big change in regard to
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the preparation of the masses for a war will occur if
Islam takes the social leadership of the masses in its hand.

The formation of Islamic government will put an end
to the tragedy of twofold or split personality of a Muslim
which has been imposed on his life as a result of contradic-
tory ruling forces. A Muslim who lives under a system
inconsistent with the teachings of the Qur'an and Islam is
hard put to wear contradictory faces in his life. He nullifies
in his shop, office and other places of work what he does
in the masjid. In this practical life he negates what he
reveres in the masjid and violates the compact he makes
with Allah. He is always under the sway of contradictory
forces and finds no solution of his dilemma. If he disregards
the masjid and spirituality, he falls a prey to spritual
vacuum which may culminate in his collapse and subse-
quently may even threaten the collapse of society. On the
other hand, if he overlooks his role in general life and
adopts a passive attitude, society is likely to be gradually
deprived of the talents and efforts of its best and purest
members.

But if an Islamic povernment comes to power, the
masjid and the office would be placed in the same orbit.
In that case prayers instead of being an escape from reality
would mean looking forward to future and being ready for
it. To attend to external realities would not be inconsistent
with spirituality and the spirit of the masjid, but would
have the support of the general spirit of them. In
consequence of all this, man would regain the true unity
and total harmony of his personality. That will induce
him to play his role earnestly and show endurance and
firmness in the face of difficulties.

30



dources of power in Tsfamic povernsment

CLARITY OF EXPERIENCE AND
SENTIMENTAL ATTACHMENT TO TS HISTORY

The most important factor which impels man to
wrok for a movement of reconstruction is irs clarity and
realism and the coherence of the activities in which he is
called to participate in connection with it That is why the
movements which are modelled on the experience gained
outside the borders of the Muslim world and Muslim
history, cannot become a clear and good model to be
followed by the Muslims,

In respect of such movements Muslims face great
difficulties, for they are not familiar with them and have no
clear idea about their implications. Democracy, socialism,
materialism and other similar ideologies, imported from
outside the Muslim world have so many forms and shapes
that they cannot become a clear and definite model for a
Muslim. He finds that the most despotic governments have
applied the epithet of democracy to themselves and have
even made it a part of their name,

He also finds that a country which plays the most
important role in the communist bloc is involved in the
most flagrant and unimaginable discriminations, He sees
the most important personalities felling into disgrace and
being censured by those very people who once held them
in the highest esteem. Stalin, who was almost defied by
his nation, was suddenly turned out of heaven after his
death and stripped of all the insignia of honour, Mao,
who in less than a quarter of a century had artained the
position of absoluteness in the eyes of the revolutionaries
was suddenly turned into a man in regard to whom
opinion must be revised. This incongistency in the
adoption of the foreign conceptions, the fickleness in the
evaluation of those who adopted them and the fucruation
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in the value of the conceptions themselves, do not allow
2 Muslim to have a clear and definite idea of that in the
construction of which he is asked to take part whole-
heartedly and zealously.

But the case is different with Islamic government.
It gives the Muslim a pattern which is as shining as the
sun, which is close to his life and which being inspired
by the most valuable, the most bright and the purest
episodes of his own history is deep-rooted in his sent-
ments and emotions.

Which Muslim has not a bright view of the Islamic
government during the time of the holy prophet, the
caliphate of Imam Ali and most of the period spanning
these two points of time?

Which Muslim is not moved by the meritorious
achievements of this period?

Which Muslim does not feel from the depth of his
heart that it would be a matter of preat satisfaction and
pride for him if he could resuscitate the periods of the
holy prophet, Imam Ali and those eminent companions
of the prophet, who filled the earth with light and justice?

Islamic government does not lead people in darkness,
nor does it heckon them to some remote points not clearly
visible. It does not entangle a Muslim in contradictory
things under one slogan about the contents of which there
can be no unamimity of opinion.

Islamic government leads the Muslims to light and
points to a pinnacle which no Muslim can miss. Thus a
Muslim can be sure of his way to promote culture within
Islamic framework, He enthusiastically works to attain
his object, and at the same time knows whether he is
advancing on the right path or has gone astray.

So long as he has a model or models before him
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conforming to his highest conception, a Muslim has a
criterion on the basis of which he can judge whether he
is or he is not proceeding correctly. All this prepares a
spiritual atmosphere for perfect constructive activity on
a large scale and iduces everyone to use his energy and
capability for this purpose, and thart too not as a dummy
going along with a program unconsciously, but as one who
has absorbed the program in himself and has discovered
its marks and models in the texture of his actual life,

PURITY OF EXPERIENCE AND ITS
INDEPENDENCE OF THE IMPERIALISTS

Since the white man of Europe with the force of his
weapons and machinations treaded our lands under his
feet, the people in the Muslim world have been suffering
because of his trickeries and frauds. This bitter suffering
has crystallized in them a particular feeling which compells
them to oppose imperialism and look 4t it with suspicion,
Ihe masses are somewhat hostile to any arrangements
suggested hy the Europeans. They suspect cvery system
which has the support of the social organizations of
the imperialist countries. They are very sensitive in this
respect. Even if from political point of view a system is
seemingly free from all imperialistic features, hecause of
this sensitiveness, it cannot unfold the capabilities of the
Muslim masses and must fzil to guide them in the fields
of reconstruction,

Because of this special feeling, which is the outeome
of the reminiscence of the imperialist days, and their
reaction to everything connected with impetialism, the
Muslims have to base their-revival on a social sy steln
having no connection with the imperialists,

This open facr has induced several political groups in
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the world of Islam to think of adopting the idea of the
multifarious nationalities as their philosophy and making
it the basis of their cultural and social organization. They
strive to stir nationalistic feelings in order to popularize
various slopans rtotally distinet from the intellectual
existence of imperialism. But they ignore the fact that
nationality is nothing but a relationship based on sharing
a common history and a commeon lanpuape. It is not a
philosophy having some principle nor a doctrine having
a clear basis. By its nature it has no fixed attitude towards
any philosophy or any social doctrinal or religious school.
That is why it needs to adopt some particular conception
of the world and lifc and to accept a philesophy on the
basis of which it may lay the foundation of the culrureal
‘frontiers of its movement and its social organizations.

Obviously there is a big difference between a system
originating in the West and an Islamic system. The former,
whatever be 1rs nature and its apparent features, is linked
in the minds of our people with the two mperialistic
continents. But an Islamic system from this angle is cent
per cent pure. In the minds of the Muslims it is linked with
their own illustrious history and not with that of their
enemies. Being untouched by the fingers ol the imperialists,
it demonstrates their own importance. The Muslim masses
know that it is Islam from which they derive their distine-
tion. Islam is the mark of their historical personality and
the key of their past achievemnents. Though the imperialists
have left no stone unturned to distort this tuth, the
Muslim masses are aware of it and this knowledge of them
18 a very big factor in inducing them to support any
culture-generating activity based on Islam, They are
confident that a constructive activity based on Islam will
ensure success in their fight against backwardness.
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WINNINGOVER THE CONSERVATIVES
TO NEW CONSTRUCTIVE ACTIVITY

Lvery recanstruction-oriented movement in the world
of Istam naturally comes into clash with many of the old
habits and social customs prevailing in society, which with
the passage of time have acquired a certain amount of
refigious sanetity. The situation has so developed that
apparently it 15 impossible that any large section of people
would ever give up their old habits. A movement which
wants to reconstruct society is faced with prejudice and
severe opposition. All acriviries aimed at revolutionizing
society are resented by the masses, who in their fight
against the new values and conceptions use the weapon
of religion.

in these circumstance a reconstruction movement
has two alternatives: either in order to eliminate this blind
prejudice it should ignore the question of faith in religion
which is the waditional basis of conservative thinking and
clinging to old customs and usages; or it should try 10
separate religion from the customs and apprise the people
of the true nature of religion and its role in life.

The first alternative instead of solving the problem,
will make it more complicated. Sooner or later the
reconstruction movement has to appear in its true colours,
Ihen it will become clear that it has an open hostility with
religion and wants ro take its place. This situation will not
anly give a blow to our evaluation of religion and threaten
the constructive activity, but will also estrange the
conservative majority of the people from the movement,
which they will believe to be anti-religious.

The second aleernative also is not practical in the case
of those reconstruction movements which have 2 non-
religious basis and are related to a non-Islamic ideology.

35



Seurces of power in Idamric government

A movement based on a non-lslamic ideology can neither
interpret Islam correctly, nor can it persuade people to
accept its interpretation. At the most it can only make
a nominal claim that it is in a position to expound Islam,
its conceptions and reachings.

Contrary to these two alternatives, if a reconstruction
movement s based on Islam, has a finn connection with
Islam’s true sources and cnjovs the support of Islamic
government which exhores people to do whart is right and
restrains them from doing what is evil, it can attract the
majority of the conservatives and the conventionalists to
its ptogram. By virtue of its having a deep knowledpe of
Islam, it can interpret it and scparate it from current
customs and usages introduced by outside social facter.

Asg Islamic government shows a positive interest in the
legal sources of Islam recognized -by the masses and
implements the acknowledged injunctions of lslam such as
the prohibition of liquor, the enforcement of zakat ete.,
it can comvince the majority of the conservatives of the
correciness of its interpretation of Isalm. It can sift
religion from  all customs and habits responsible for
backwardness and can turn the negative and harmful forces
into positive and profitable ones.

For example, while dealing with the backwardness
ot the Muslim woman and her position in sociery, instead
of dirccting our struggle to the abolition of purdah (veil)
system and defending the western view concerning the
relarions between man and woman, which policy naturally
antagonizes the majority of the Muslims, we should seek
the support of relipion and apprise the Muslims of their
un-Islamic habits and social usages responsible for the
backwardness of women,

That is the way how we can rectify the wrong
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impression about the moral and relipious values which in
the midst of the habits causing backwardness have taken
a negative and devastating colour, and show that the
Islamic values are really positive and constructive,

For example take the case of the quality of patience,
According to Islam it is an outstanding moral value. But
as a result of the habits causing backwardness in the
Muslim world, it has also taken a negative and devastaring
colour. Things have taken such a wurn that now patience
has come to mean accepting humiliation, enduring hard
ships with indifference and taking no interest in the big
problems [acing the people. The Muslims are no longer
able to bring such an extensive change in their life that
may alter their conception of patience and convince them
that it really means bearing the difficulties which one
may have to face in the course of discharging his dury,
enduring hardship in the course of making struggle against
tyranny and oppression and sacrificing small interests for
the sake of bigeer objectives.

‘Do you think that you will enter Paradise while
Allab bas not tested you and bas not determined those
who fight for the cause of Allab and those who bear the
bardships steadfastly?” (al-Cur 'an)

..... . Those who did not show weakness and were
patient. Surely Allab likes the patient". (al-Our'an)

No social school other than Islam can restore the
conception patience to its true level and can lay the
foundation of a patient nation in the right Islamic sense
of the term.

LOOKING TO THE SKY AND ITS CONSTRUCTIVE ROLE
There is a big difference between the man of Europe

and the man of the East. The man of Europe by his nature
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always looks to the earth and not to the sky. Even
Christianity to which he has tended for hundreds of years,
has not been able to overcome this tendency of the man of
Europe. Instead of lifting his eves to the sky he has
ventured to pull down the Gzod of Christianity to the earth
and incarnate Him into a terristrial phenomenon.

The scientific efforts to study man as an animal, to
interpret his humanity on the basis of his emergence from
the earth and the environment in which he lives, to explain
human’ structure as the outcome of genetic forces repre-
senting the potentialities already existing on the earth,
are other efforts similar ro the bringing of god down to
the earth rom the sky.

Though the methods arevaried , and different scientific
or fictitious labels have been attached to them, yet they all
ensue from the same mental factor, and are linked with the
sume preedy outlook of the man of Europe, who has fixed
his eyes on the ecarth. In keeping with this attitude, he
regards wealth, money and matter as the true values of life.

With the passage of time these values have taken a
firm root in the heart of the man of Europe and have
manifested themselves in the philosophic moral theories
of Epicureanism and pragmatism, which have caught his
entire imagimation. There is no denying that these theories
which are the product of the Furopean mind, have gained
a preat success at the levle of European thinking and are
4 pointer to the general European spirit,

This sort of evaluation of matter and wealth has
played a big role in budding and bursting forth of the
hidden capabilities of the European masses and determining
the goal of their developmental activities in consonance of
that evaluation, Thus 4 serious and a vital mass movement
started which was the beginning of the new European
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cconomy aimed at striving indefatigably for obraining
material benefits,

The fixing of the eyes to the earth has had twofold
resules. On one hand it has unfolded the hidden capabilities
of the man of Europe with regard to the reconstrucrion
work, and on the other it has culminated in his excessive
and violent interest in the benefits which he could derive
from all that exists on the face of the earth. This rendency
has given rise to various kinds of exploitation of one man
by another man, his brother. Man's attachment to the
earth and its wealth has automatically instigated him to
sacrifice his own brother and make him his tool instead of
his partner.

In contrast, the people of the East as a result of their
histarical background have religious tendencies. Their
temprament and habits are different from these of the
man of Eruope, The man of the East has lived in the land
of the celestial messages and has been reared up by means
of them. He has passed through a period of lengthy
religious training by Islam. By his nature he looks to the
sky more than he looks to the earth. He feels that he is
more responsible to the invisible world than he is to what
15 material and perceptible.

It is this deep artachment to the invisible world rather
than to the visible that is so prominent in the mental
mike-up of the Muslims. That is why the main area of the
thinking of the Muslim world has become the intellectual
field of human knowledge and not that which is concerned
with perceptible reality.

Because of his deep leaning towards the invisible,
the Muslim of the East has lost much of his capacity of
being moved and actuated by material forces. As the
man in the Muslim world feels to have no reason to be
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enthusiastic about matter and is little interested in utilizing
it Tor his own ends, he often takes shelter in a negative
artitude towards it which sometimes takes the form of
self-contentment and somerimes that of lethargy.

The man in the Muslim world looks to the sky more
than he Jooks to the carth, This artitude is naturally bound
to be negative so long as we separate the carth from the
shy. But il the earth itsell is dressed in heavenly parh,
that is if man carries out his natural work as a relipious
duty, this inclination towards the invisible would be
changed into a motivating force which would push the
Muslim forward to take part in raising the level of life
to the utmost. To enable the Muslims to do that, isa duty
which Islamic government must accomplish. Islamic
government does not deprive man of his longing to the
sky, It only makes the correct conception of the sky
available to him, and tells him how he can perform his
work on the earth in accordance with divine law and
regard this as his religious duty and an example of his
vicegerency of Allah on the earth. Islamic government not
only converts the leaning to the invisible into a construc-
tive force, but also keeps a watch to ensure that this
constructive force is not changed into an instrument of
exploitation.

Thus the Muslims repard the earth on which they fix
their eyes, as a part of the sky, and as the vicegerents of
Allah, strive to develop it and to add to its wealth. They
arc far away from nepative asceticism, which does not
allow man to fulfil his role with regard to his vicegerency,
and are close to positive asceticism which takes them to
the position of being the masters of the world, not the
subjects of it, and prevents them from becoming oppressors
and exploiters.
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In what direction will the movement of ijrihad*
proceed in future?

The direcrion and the course of the development of
jrihad are determined by two factors: its goal and its
technigue.

With the variation in these rwo factors, the movement
ol ijtihad irself undergoes a change.

The goal means the result to obrain which ijtihad is
carried out and to enforce which in practical life the
mujtahids** make efforts. The technique means the
method, which varies in the wake of a change in intellec-
tual thinking,

[t we want to study the future course of ijtihad or to
make a prediction about it, we have no alternative bur o
study the possible fields of ijtihad in future and the
questions likely to crop up requiring ijtihad, correlate
them with the above-mentioned two factors, and in this
light evaluate what form these questions will assume and
how they will affect the development of ijtihad in furure,

- litihad literally means striving and exerting. Technically a5

2 term of jurisprudence it sipnifies the zpplication hy a jurist of &l
his faculties to the consideration of the authorities of law with a
view to find out what in all probability is the law. In other words
ijtihad means making deductions in matters of law in the cases to
which no express text is applicable

** Mujeahid means a jurist competent enough to make fjtihad.
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We can divide the discussion of the future develop-
ment of ijtihad into two parts:

{i} The future development of jjtihad on the basis of its
possible technique; and

(it) The future development of ijtihad from the view-
paint of its possible goal.

As regards the technique, we can study any new
conception entering the process of ijtihad from its very
inception and follow the various stapes of its development
to be able to Torm an idea about the final shape of ijtihad.

As regards the goal, we may sometimes notice a new
development likely to affect the process of ijuhad. By
carefully observing the reactions of this development we
can form an opinion about the furure course of ijrihad.

We feel thar this is not a proper occasion to study this
subject from a purely technical point of view, though such
a study would have been very useful and interesting. But as
our readers are not specialists, we avoid such a discussion,

For this reason we confine our discussion to the
factor of geal, and begin to consider the causes which
stimulate the movement of ijtthad in the present day
circumstances and the fields in which ijtihad is required.
We also propose to consider the possible effect of these
factors on the movement of ijothad from the point of view
of its goal,

WHATIS THE GOAL OF THE MOVEMENT OF 1JTIHAD?

To our opinion we all agree that the main aim for
which ijtihad 1s made, 15 to enable the Muslims to adapt
themselves to lslam’s view of life. This adapration is not
possible unless Islam's views are determined in detail by
means of ijtihad, To be able to have a clear idea of the
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objective, it is necessary that we should realize that the
view of Islam is applied to life on two different levels. On
one level it is applied to the life of an individual in as
much as it is related ro his individeal behaviour and
acrions. On the other level it is applied ro his social life as
required hy the social, economic and political relations of
human society.

On principle and [rom theoretical point of view the
movement of ijtihad aims at paving attention to both the
levels because, according to Islamic tenets, both of them
are of equal importance. But for historical reasons the
efforts of ijtihad have been mostly confined to the first
level. A mujtahid, while deducing the rules of law pencrally
keeps in mind only that Muslim individual, who wants to
apply Islam’s views about life to his own behaviour and
conduct. He does not visualize a Muslim society desirous
of promoting its life and relations on the basis of Islam.

This one-dimension thinking has a historical back-
ground. The movement of ijtihad among the Shi‘ah bepan
at a time when they were almost aloof from politcs, As
during various periods of Islamic history and in mast
places the government had a close contact with the Sunni
movement of ijtihad, the Shi‘ah generally kept their Islamie
Jurisprudence away from social fields, Their aloofness
trom politics gradually restricted the scope of ijuhad
among the imamiyah, and gave rise to the notion thar the
individual and not social sector is the only field where
Islamic principles can be applied practically and success-
fully. The result was that in the mind of the jurist, ijtihad
became relared to the Muslim individual and not to Muslim
sociery
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CAUSES OF A CHANGE RESULTING IN
THE EXPANSION OF THE GOAL OF 1JTHIAD

When as the result of the wars waged by the non-
Muslim colonial powers against the people of the Muslim
countries, the rule of Islam came to an end, this aloof-
ness of the movement of ijtihad from political and social
fields ceased to be confined to the Shi'ah, as a malady of
aloofness from political field penetrated into Tslam as a
whole and to all Muslim juristic schools. Islam was no
longer the intellectual basis of the social life. Islamic laws
were replaced by the laws originating from the culture
based on alien intellecrual foundations,

This basic change in the position of the Muslims
produced a tremendous effect on the movement of ijtihad
among the imamiyah, The Shi'ah mujtahids felt that the
non-Muslim imperialists, their political and military power
and the new intellectual basis of the laws introduced by
them, posed a real threat ro Islam. This feeling infused a
new spirit in the movement of ijtihad, which began to give
heed to the social entity of the Muslims and as far as
possible endeavoured to resist the alien influence and tried
toavert the danger.

In the course of its resistance the movement of ijtihad
more or less realized that as far as the application of the
Islamic principles is concerned, the individual life is closely
linked with the collective life, and if collective life deterio-
rates, the individual must also gradually follow the suit.

Now the conscience of the movement is discovering
its existence and is thinking of its real mission as determined
by lIslam. As the actual position of the alien intellectual
principles and the nature of invalid social experiments
introduced by imperialism have now been exposed, it is
natural that this new consciousness should affect the
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movement of ijtihad itself. The bitter experience of the
pastimperialistic days has augmented the belief of the
jurists that Islam is a composite whole, thar it cannot be
subjected to experiments, and that it is nor pessible to
apply the principles of Islam to the life of the ndividuals
without applying them to society, If the principles of
Islam are applied to the individual life only, the result
cannot be durable and lasting.

On account of all these factors the movement of
jtihad among the Shi‘ah was rransformed into a movement
for the protection of lslam and the promulgation of its
principles. It became a force aiming at the enfarcement of
Islam m all walks of life, Consequently it was natural thar
the scope of ijtihad should expand to cover both the
individualistic and social fields simultaneously. We clearly
see the signs of this development in the Shi‘ah movement
ol ijtihad in our times. The studies which are being made
to know the Islamic point of view in regard to the system
of government and the economic methods and similarly
the varied discussions of social questions from Islamic
point of view, are all signs of a change in the ourlook,
The expansion of the objective which may be achieved
through the movement of yihad, will continue, and the
persistent efforts to protect Islam and to disseminate its
message and teachings are likely to come to their logical
conclusion, namely the application of the Islamic principles
to society.

To be uble to visualize the future of ijtihad as the
result of this change in the outlook, let us turn back and
see the position as it stood before this change rook place
and study the effects of forgerring the fifry per cent of the
goal of ijtihad, It is necessary to study these effects in
arder to visualize the future prospects of ijtihad when its
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expanded goal will replace the fifty per cent goal in all its
dimensions. The restriction of ijtihad to the application of
Islamic principles to the individual level only, had many
evil consequences. We describe some of them below:

CONSEQUENCES OF ONE-SIDED
VIEW OF THE GOAL OF IJTIHAD

What we have mentioned above makes clear the cause
of the onesided development of jurisprudence in the
past. We observe that it had constantly been a fundamental
principle of ijtihad that mostly the effort should be con-
centrated on applying the principles of Islam to the life
of the individual. No effort was made to apply them to
society. All subjects which could prepare the way to this
end were left out, Only one half of the goal was taken into
consideration. The mind of the jurist while deducing the
rules of law was mostly directed to the Muslim individual
and his requirements rather than to society and its needs
concerning the organization of social life.

This mental attitude of the jurist not only culminared
in the lop=ided development of Islamic law, but also made
the outlook of the jurist on the law itself individualistic,
for the application of the principles of Islam to the life of
the individuals always dominated his thinking. He hecame
accustomed to take into consideration only the individual
and his difficulties. This attitude of the jurist affected his
views about Islamic law, and gave them an individualistic
turn. He began to look at the law from an individualistic
angle as il it was concerned with individual activitics only
and to them alone the principles of Islam were to be applied.

We cite two examples from Islamic jurisprudence and
its principles to show how the individualistic ideas of the
jurist have affected his attitude to Islamic law itself,

48



The development of itibad

From the principles of jurisprudence we take the case
of the discourse in connection with the preventon of
errors, When we know that we have a legal duty, but do
not know its exact form, normally we may be expected 1o
seek the help of speculation. But the scholars versed in the
principles of jurisprudence dispute this view and say: Why
should we not presume that it is the duty of the person
obligated to observe a legal precept, to be always on the
safe side instead of making a speculation or conjecture? If
he finds it difficult to observe the safe side, he may deviate
trom it to the extent of his inability to observe it

Now look at the spirit implied in this theory so that
you may know to what extent individualism in respect
of Islamic law is dominating the jurists way of thinking.
I'he safe side method of law can operate successfully only
in the case of the individuals. But if it is intended to
formulate a law for society and to prepare a program for
social life, this method cannot be adopted. An individual
can base his actions on the "safe side”, bur a unit like
society cannot base its social, economie, commercial and
political relations on this principle.

From jurisprudence we take the case of the well-
known criticism by the theologians of the tradition which
lays down the rule: No loss to be incurred and no loss to
be inflicted. The theologians say: This rule purports to
mean that in Istam there is no rule of law which may imply
a loss to anyone, But we know that there are many rules of
law which involve a loss, such as the rules concerning the
payment of bloodmoney, punishment of the man-slaugh-
terers, payment of compensation, payment of zakat ete,
These rules of law involve a loss to the murderer who is
forced to pay bloodmoney or to lose his life, to the person
who has caused damage to the property of someone else
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and consequently has to pay the compensation and the
rich person who has to pay the zakat.

This eriticism 1s evidently based on the individualistic
view of legislation, for it is according to that view only
that we can regard rhese rules of law as causing a loss.
Otherwise in the eyes of a law that considers an individual
to be a part of society and correlates his interests with
those of society, these rules cannot be considered to he
causing any loss. On the other hand the absence of any law
in respect of compensation and other financial penalties
and obligations is harmiul.

A consequence of this deep-rooted individualism is
that as a generul rule the jurist wanis to solve the difficulry
faced by the individual by applying some or other rule of
Islamic law to justify the existing situation and te maintain
the status quo.

For example, the present banking system is based
on usury. It is a part of the existing of socio-economic
actuality. This position compells the jurist to think that
Muslim individual is facing a great difficulty in determining
what he should do in respect of the banking transactions,
Therefore the jurist directs his efforts to finding and
showing a lawful way of solving this economic problem of
the Muslim individual within the existing framework.
Actually the jurists should have rcalized that the real
problem is the interest-bearing banking system and that it
is a social problem. Even if some legal form is given to the
present economic situation to make it lawful from the
individual's point of view, the social problem still remains
unsolved. The jurist tries to give a legal form to the existing
situation because he has only the individual and his diffi-
culties in mind.

The effects of this ‘onesided view’, of the ‘considera-
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ton of only one hall of the goal' and of the firm establish-
ment of individualistic thinking in regard to the exposition
of Islamic law, on the understanding of the legal texts and
ardinances, are remarkable. We find that the jurists, while
expounding the texts regarding the personality of the
prophet or the imam, ignore their position as the ruler or
the Head of the State. Wherever the holy prophet forbade
an action, they always charactetise it as “forbidden’ or
‘condemned’, though in many cases there was no such
thing. For example, take the case of the excessive use of
water which was prohibited by the holy prophet as an
administrative measure, There are many such acts which
were prohibited by the holy propher as Head of the Srare,
No general religious rule was involved in their prohibition,

Similarly the jurists often do not expound the
religious texts with the spirit of applying them to the
actual position as it exists with a view to deduce a general
rule from them. They allow themselves to take only one
single subject into consideration, analyse it and prescribe
various rules in respect of it. To make the point clear,
we “take an example from the letting and hiring sector.

The question is: “Whether a hirer or a lessee can
subler the thing under hire contract to someone else at a
higher rent?

We have certain ordinances which prohibit such
action, These ordinances naturally refer o only the most
common cases, Some of the ordinances forbid the subler-
ing of a hired house ar a higher rent. Some others similarly
forbid the sub-lecting of a F_,,q-mdmg mill and a boat, Seme
others forbid a similar action in respect of a contract for
services.

I¥ we apply these ordinances to the concrere cases
keeping in mind thar they have been issued so thar we may
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organize our social life on their basis, we will have to pause
before we try to say that the prohibition exclusively
applies to only those things which have been expressly
mentioned.

Burt if we look at these ordinances from an individua-
listic point of view and not from that of a social legislation,
we may allow such a simple analysis of them.,

FUTURE PROSPECTS OF
THE MOVEMENT OF IJTIHAD

We think we have dwelt on this subject at length.
Hence we leave it to the readers to draw their own
conclusion about the future shape of ijtihad from what we
have said. It is but natural that when the goal which is the
Adriving force of ijtihad finds its real dimensions and ijtihad
begins to cover hoth the fields of its application, indivi-
dualstic and social, it will gradually get rid of all the effects
of taking onesided view, and will assume a dynamic shape
fully conforming to its vast objective and the requirements
of that program of struggle to which the movement of
ijtihad should lead.

In future nio one-sided view will be taken. Along with
the perpendicular development of ijtihad as a result of
which it has reached the highest point of intellectual
thinking, attention will be paid to its horizontal expansion
also, so that it may cover all the fields of life.

In future the attitude of the jurists will be changed.
No attempt will be made to accept a faulty situation as it
is, and to give a legal cover to it. On the other hand effort
will be made to change the faulty situation completely in
accordance with the Islamic point of view.

In future in the context of ijihad there will be no
short-sighted exposition of Islamic law and all traces of
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short-sightedness affecting legal inquiry will be wiped out.

As our comprehension of religious texts undergoes
a change, attention will be paid to all aspects of the
personality of the prophet and the imams. The analysis to
which we referred earlier will be discarded, not on the
basis of analopy, a process which is not recognized by us,
but on the basis of understanding the background and the
social circumstances of the texts, concerning which a partial
study has already been made. It may be pointed out that a
text studied in the light of its social background may convey
a meaning far wider than its literal connotation.

These were the outlines of the future prospects of
ijtihad, on the basis of a change in its goal and in its
dominating spirit. This change will turn this mevement
which has [allen aside of the social sphere into an active
movement presenting Islam as a whole and having the
mission of guiding people in all walks of life, For lack of
space we have to be content with what we have said above.

We are confident that ijtihad has already embarked
o a grand revolutionary course with a view to expand its
goal, augment its mission and take care of all the problems
of the life of Muslims. In future this revolution will certainly
cover all its dimensions and will lead to a big change in the
methods, conception and the subjects of ijtihad,

ISLAMIC JURISPRUDENCE AND
THE PRINCIPLES OF JURISPRUDENCE

A man who believes in Allah, Islam and the Islamiclaw
and who knows that being a slave of Allah, the Almighoy,
he is accountable to Him for all his actions, has no alterna-
tive but to lead his life in every respect in accordance with
the law of Islam. His common sense demands thar he
should base all his personal actions as well as his relations
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with others on lslamic teachings, and for all practical
purposes take that position which his knowledge of
himself, that is the knowledge that he is a slave of Allah
and has to obey the law sent by Him to His prophert,
enjoins upon him.

In view of this, it is essential that in his practical life
man should know clearly what he should do and what he
should not.

tHad all the injunctions of Islam been quite clear and
easy to understand, everybedy could determine himself
what he should do in a given case.

Everybody knows that it is his duty to follow the
Islamic law. He has to de whatever has been enjoined by
it and has to refrain from whatever has been declared
improper by it. As for the acts which have been declared
permissible, he is at liberty to do or not to do them.

Therefore if all the rules of Islamic law as to whar
is obligatery, forbidden and permissible were clear and
definitely known, there would have been no doubt repard-
ing the practical attitude that a man should take to observe
the Islamic law in any given situation. In this case, there
would have also been no need of any wide scale research
or study.

But owing to many factors including our remoteness
from the time when Islamic law was enunciated, in many
cases the religious instructions are not very clear and
appear to be complicated. Consequently in these cases it
is very difficult for a layman to make a decision based on
the understanding of Islamic law.

Naturally a man who does not know whether a par-
ticular act is obligatory, forbidden or permissible according
to Islamic teachings, cannot be sure what practical attitude
he should adopt in regard to that particular act.
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FFor this reason it is necessary to set up a science
which may look into each and every case and state with
proof what practical artitude one should adopt in regard
to it according to the Islamic law.

The science of jurispmdence has come into being for
this very purpose. It determines and specifies the practical
attitude in each specific case in accordance with Islamic
law. This specification is supported by arguments and
proofs. The jurist endeavours to find out a rule of law for
every occasion and every incident in life. It is this process
which is technically called ijtihad.

To find out the rules of law actually means the
delineation of practical attitude towards Islamic law. This
delineation is substantiated by means of supporting argu-
ments. By practical atritude we mean the faithful obser-
vance of the law of Islam, which is the duty of everybody.

Hence the science of Islamic jurisprudence means the
science of the arguments adduced in support of the
fixation and delineation of practical attitude towards every
specific situation in conformity with the shari‘ah (Islamic
law), the faithful observance of which is our obligatory
duty. The fixation of practical attitude through arguments
is what we call deduction in the martrer of Islamic law.

Thus it may be said that the science of [slamic juris-
prudence (figh) is the science of deducing the rules of
Islamic law in other words, it is the knowledge of the
process of deduction.

The science of jurisprudence uses two methods to
determine the practical attitude by means of a proof which
removes any ambiguity or complexity from it:

(1) Indirect Method — That means proving a rule of law
by discovering that it has been specifically prescribed by
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Islam and thus fixing clearly the practical attitude enjoined
on man by his duty in regard to the observance of Islamic
law, If we can prove that a certain action is obligatory,
we can be sure what our attitude should be to it and can
know that we must take that action.

(2) Direct Method — In this method a proof is adduced
to determine the practical attitude, but not through the
discovery of a clear decision in a particular case, as we
observed in the indirect method. lere we cite a direct
argument to determine what the practical artitude should
be. This is done in the case in which we are unable to find
a firm legal decision and do not know whether a particular
act according to the Islamic law is obligatory, forbidden
or permissible.

In this case we cannot successfully employ the first
method in the absence of enough lepal proof, but have to
resart to other arguments which may help us in determin-
ing our practical attitude and in deciding what we should
do so that we may be able to follow the teachings of Islam
carnestly and may not be slack in our dury which Islam
has imposed on us.

In both these methods the jurist deduces the rules of
Islamic law and fixes the attitude to be taken vis-a-vis the
Islamic law. He adduces a proof to support his opinion
either in a direct or an indirect way.

The process of deduction in the science of Islamic
Jurisprudence is so vast that it covers every event and every
happening in human life, A rule has to be deduced to cover
cvery eventuality and every occasion. For this purpose the
Jurist employs the above-mentioned two methods,

It is this process of deduction which comprises the
science of jurisprudence, and in spite of its multifold variety
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consists of a number of common elements and general
rules, which put together form the basis of the process of
deduction, which constitutes the science of jurisprudence,

The commeon elements forming the basis of deduction
require the institution of a special science for their study
and processing to meet the requirements of jurisprudence,
This science is called the science of the principles of
jurisprudence.

COLLECTIVE UNDERSTANDING OF
ORDINANCES IN THE JA'FARITE SCHOOL

In all probability it is for the first time that we find
a theologian belonging to the school of Imam Sadiq to
have minutely differentiated berween the literal meaning
and the collective meaning of an ordinance and to have
made clear the legal implication of the larter.

It is true that the theologians in the past also in the
course of their juristic and deductive study of the ordinances
gave consideration to their collective meaning and consi-
dered it to be as authoritative as their literal meaning.

Anyhow, which making their efforts to understand
the implications of an ordinance, the theologians did nor
make a clear distinction between these two aspects. With
reference to the application of an ordinance to convey
a meaning, both these aspects were grouped rogether under
the term of ‘explicitness’.

Now for the first time we see that the element
of collective understanding of the ordinances has been
discussed separately., When we read certain sections of
the baok ‘Figh al-Tmam al-Sadig’, we find thar Shaykh
Muhammad Jawad Mughniyah in this work of his, thrown
light on this subject, He has dealr with the Ja'farite code of
law in a beautiful and lucid manner,
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in this book the element of the collective under-
standing of the ordmances (rusoos) and the distinction
between this aspect and the aspect of their literal meaning
has been emphasized ar several places.

To elucidate the idea presented in this book about
the collective understanding of religious ordinances and its
role in the deduction of the rules of law, we may first say
something about explicitiness (zuboor).

AUTHORITATIVENESS OF THE
EXPLICITNESS OF AN ORDINANCE

A principle acknowledged unanimously by all the
theologians well versed in the principles of jutisprudence is
that the plain meaning of an ordinance is authoritative
(hujjak).

This principle demands that we should interpret every
religious ordinance in the light of its explicitngss unless
there exists an indication to the contrary.

According to the principles of jurisprudence, expli-
citness is a degree of the expressiveness of the meaning of
the text, It is the degree at which the meaning we choose
15 clearly understood from the text and is found to be
more suitable then any other meaning.

Sometimes it occurs that a word used in a rext
denotes several meanings, but one particular meaning is
always more explicit than the others. For example, we
see that the word lion is sometimes used to denote a
carnivorous animal, We say that the lion is the king of
the forest. Sometimes this same word is used to denote a
brave man, We say: This man is a lion. But when we look
at this word absolutely without any contextual indication,
we find it explicit in the first sense, namely that of an
animal, for in jts literal sense it signifies a carnivorous
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animal rather than a brave man. That is what is meant by
explicitness,

SEVERAL KINDS OF EXPLICITNESS

Explicitness, as we have learnt, is-a particular depree
of the conveyance of a meaning by a word, It is obrained
in two ways:

(i)  Through the original literal meaning of the word. For
example, the word lion was originally coined to signify a
carnivorous animal, and not a brave man. Its dictionary
meaning s a powerful carnivorous quadruped,

(ii) Through the contextual literal meaning, that is
through the sense, conveyed by the context and the way
of expression. For example, someone says: “Have a bath
on Friday so that you may merit a reward"”. This order
indicates thar bathing on Priday is intended to be
commendable, not obligatory. This sense is conveved by
the way of expression of the imperative text, which
mentions 4 reward as the recompense of bathing in order
to persuade the people to perform it. The encouraging
tone of the text shows that the act is only commendahle.
Had it been ebligitory, there would have been a threat
of some punishment for the defaulters. In this case the
implication of the language is contextual, and it is this
implication which is the basis of the explicitness of the
text in regard to the commendability of the act.

It is the contextual and literal implications of the
language of a text, which make its explicitness in regard to
a certain meaning clear and determine that this particular
meaning is more appropriate than any other meaning.

As for the questions: How do the literal and contextual
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implications appear and develop? What are their mutual
relations? How should we determine literal and contextual
implications in each case? Can everybody judge these
implications by the standard of his own particular vocabu-
lary? 1f the criterion is the general vocabulary, which
particular vocabulary is meant by it? Does it mean the
vocabulary prevalent at the time of the issue of the text in
question, or can it mean the modern voeabulary in spite of
so many changes in the meanings of the words during the
past 0 many centuries?

All these and similar questions should be studies in
the context of the requirements of the deduction process
and the regular discussion of the authoritativeness of
explicitness. Anyhow, we deemed it necessary to undertake
a brief discussion of the literal explicitness so that this
aspect of the understanding of an ordinance may become
clear and we may be able to take up the question of the
collective understanding as mentioned in the book, Figh
al-Imam al-Sadig.

COLLECTIVE ASPECT OF THE
UNDERSTANDING OF ORDINANCES

The question we would like to raise in this connection
is this. If 2 man in order to understand an ordinance fully,
takes ‘all the literal and contexrual implications into
consideration, will he be able 1o achieve his object?

This question may be answered both in the affirma-
tive and in the negatirve.

The answer is in the affirmative if we suppose that all
that this man wants to know is the literal meaning of the
ordinance, Such a man can know the literal and contexrual
implications of the wording of the text, but nothing more.
A man who depends only on the dictionary meanings of
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the words, the utmast he can do to understand a text is
that he may determine its literal explicitness on the basis
of literal and contextual meanings of the words.

But the answer would be in the negative if we presume
that the man who wants to understand an ordinance, leads
a social life in its various spheres along with other men of
understanding of his species. A men who leads a social life,
develops a common knowledge and a common thinking
besides his distincrive individual point of view. This
common thinking prepares the ground for the formarion
of general ideas and making common discoveries in various
spheres including thar of legislation. The jurists call this
common way of thinking the “affinitties of the rule and
subject™.

Here is an example: The jurist say if there is a sacred
text saying that whoever takes possession of some water
from a river or of a piece of wood from a forest, he will
become its owner, we will derive from it a general rule that
whoever takes possession of a quanti ty of natural raw
material, he will become its owner. In this respect there
can be no difference between water and wood and any
other stuff, for the affinities of the rule and subject do not
allow the rule to be limited to water and wood,

Another example: If we have a tradition saying that
we should wash the garment that comes in contact with
unclean (matanagiis) water, we will derive from it a genral
rule that anything that comes in contact with polluted
water, will become unclean, whether it is a garment or
anything else, for according to the affinites of the rule and
subject which have been traditionally rooted in the minds
of the people, it is unimaginable that unclean water should
pollute only a garment and nothing else. Hence it will be
inferred that in the tradition in question a garment has
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been mentioned only as an example, and that there is no
intention of limiting the application of the rule to it

The affinites of the rule and subject are in reality
another way of expressing the mental attitude and the
common way of thinking of the people with regard to the
generalization of a law. In thelight of this commen thinking
or the dicrate of common sense the jurist decrees that:
The scope of the things which can be owned by taking
possession of them amd of those which become unclean by
coming in contact with unclean water is wider than what
has been specifically mentioned in the traditions concerned.
That is what we mean by collective understanding of an
ordinance.

Hence cellective understanding of an ordinance means
its understanding in accordance with the general impression
which it makes on the minds of the people as a result of
their commeon sense. This thing is naturally different from
understanding an ordinance in accordance with its literal
and contextual meanings or implications.

‘The role of the collective understanding of a text
(Fabw al-Tjtima'iyab al-Nas) begins ar the stage where its
literal and contextual understanding ends. The jurist first
tries to find out what the words of the text connote, After
the meaning of the text becomes clear, he gathers, a
general impression of it, and swidies it in the light of
commen sense which covers the affinities of the rule and
subject, and thus he gets at some new conceptions which
were not available to him at the first stage. A rule of law
about only two or three things can be derived from the
literal study of the rexts saying: “You will become owner
of the water you take possession of " and, "if your garment
comes in contact with unclean water, wash it"". But if you
consider these very ordinances in the light of the common
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understanding or the common sense and take in view the
affinities of the rule and subject, you will find them
explicit in the generalization of the rule. You will reach
the conclusion that wood and water, in the first ordinance
and a garment in the second have been mentioned Just as
an example. Otherwise the rule is general.

In the book, Figh al-Fmam al-Sadiq a rule to determine
the limits of the deduction of a rule of law from an ordi-
nance has been mentioned. Shaykh Mughniyah maintains
that it is a reliable rule. According to it, if an ordinance
relates to the acts of warship, it should be interpreted on
the basis of its literal connotation only. No attempt should
be made on the basis of a collective impression to extend a
rule derived from such an ordinance.

For example, if a text says: “If a person offering his
maghrib (night) prayers loses the count of the rak‘ats he
has completed, his prayers will become invalid”. We
cannot extend this rule to, for example, zubr (afternoon)
prayers, The invalidiry of prayers on account of doubr is a
matter related to the system of worship, which is not
subject to the rules of common impression and collective
thinkjng.

But if an ordinance relates to some sphere of social
life, such as transactions, then the question of its collec-
tive understanding does arise, for in this field people have
4 common way of thinking which is determined by the
comimon experience of their social life,

Therefore, if there exists an obvious general impression
having bearing on the implication of the ordinance which
widens or limits the rule of law derived from it, we will
give it due consideration, Thar is what is meant by collec-
tive understanding of a text and the operation of the
affinities of the rule and subject.
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It is the principle of the authoritativeness of explicit-
ness which allows us to rely on collective impression in
understanding an ordinance. This collective impression
being in harmony with the import of the ordinance, is a
sort of explicitness and hence it is as authoritative as the
literzl explicitness. A speaker as an individual uses a parti-
cular wording, Attenion is paid to the words he uses,
and they are comprehended. But as he lives in 2 society,
his specch is interpreted as it is understood by the majority
of the members of that society. That is what is meant by
collective understanding. The law-giver of Islam also has
approved this method of understanding and interpretation.

Here arise several guestions which can be taken up at
more leisure. For example: What is the general scope
of the validity of the affinities of the rule and subject,
within the range of which they can augment our under-
standing of an ordinance? How can we make use of collec-
tive impression when it is not something firm, but is
subject to social and psychological conditions?

ANALOGY AND COLLECTIVE
UNDERSTANDING OF AN ORDINANCE )

In the light of the foregoing we can differentiate
between collective understanding and analogy . The Ja'farite
jurisprudence has proved that the latter is a bad method of
deducing the niles of law, whereas collective understanding
of an ordinance is nothing more than acting according to
the explicitness of an ordinance. When we extend a rule of
law to a subject not expressly mentioned in the text, we
do not intend to extend what is enunciated in the rext to
what is not enunciated in it. On the other hand, in genera-
lizing the rule we rely on the general impression that the
text creates, which is a strong indication to prove its
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extendibility, Further, what has been mentioned in the
text, that has been mentioned only by way of an example.
Hence the text itself indicates thar the rule is general,

A PROBLEM SOLYVED

Though we have been talking cautiously about the
collective understanding of ordinances, yer we believe
that the rule laid down by Shaykh Mughniyah has solved a
big juristic problem, The problem is presented by the fact
that many of the rules of law were not originally enun-
ciated as such, nor were they worded in a legal language.
They were the verdicts given in reply to specific questions.
In most cases these question pertain to the special cir-
cumstances of the questioners and the replies correspond
to the questions put by them. If in making a deduction
we confined ourselves to the literal interpretation of the
rext, that would mean that we limited the rules of law to
those special circumstances which were faced by the
questioners in their practical life and about which they
mquired. But the fact is that we are confident thar the
rules of law were not always limited to the special cases
about which the questions were put. Anyhow, if we make
use of collective understanding within its proper limits,
it may be hoped thar our interpretation will not be wide
of the mark.
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This article was written by
Ayatullah Muhammad Bagir al-Sadr
from Najaf al-Ashraf (Iraq) in reply to
a question put to him by a group of
the Lebanese religious scholars.

In view of the great interest
which is being taken these days in the
guestion of Islamic republic, it has
been rendered from Arabic into
English,



The Reverend Ayarullah
Assalamu Alaykwm wa Rabmatullabe wa Barakatob

You know very well rhat the scheme of the Islamic
republic, the banner of which his beén unfurled by Imam
Khumayni has caused much sensation throughout the
world, and has made a definite and marvellous impact
not only on the Muslim countries but the world over.
Anyhow, the materialistic circles are not willing to accept
the idea of the amalgamation of the government and Tslam,
They think rthart it is meaningless to consider the question
of government to be a religious question.

They assert that the government is a worldly affair
and has nothing to do with religion, and that every effort
in this regard is a hollow slogan.

In view of the fact that your skill in Islamic law and
your erudition in Islamic sciences are recognized in all
Muslim countries and you are considered to be an
authority on the modern ideologies, it is hoped that you
will elucidate this question and will explain to us as to
what is the intellectual basis of Islamic republic?

Respectiully yvours,

Shaykh Muhammad Ja‘far Shams al-Din
Fayyid Muhammad al-Gharawi

Shaykh Raghib Harb

Shaykh Hasan Hariri

Shaykh Al Tuhayri

28th Safar, 1399 A H.
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Bigmillabgr Rabmanir Habim

May Allah bless His prophet, Muhammad, the puide
of humanity, and the eminent Imams of his House. May
Allah bless the virtuous companions of the holy prophet.

I very much appreciate the interest you have shown
in the program launched by Imam Khumayni which has
delighted the hearts of all Muslims.

In the [ollowing lines [ try to say something which
may be found useful at present and may help ro bring out
Islamic ideas and formulating workable schemes, In this
conngetion 1 would like to emphasize that -the gallant
Imam who has inipated this movement and led it to
success 15 fully capable of layving down a judicious program.
We are convinced that as he has sucessfully destroyed the
evil torces and pulled Iran our of darkness, he will also be
able to lead this preac triumph to its logical conclusion and
will strike the whole world with grear astonishment by
enfpreing the Islamic system fully,

| Government is an important social phenomenon of
humman life. It came into existence through divine prophers
and heavenly missions. Its sound and healthy form which
aims at preserving the unity of mankind, leading human
societies along the correct lines and developing them on
the basis of justice and gruth, has been derived from the
teachings of the prophets

Allah says: “The people were one nation, Then Allab
sent the prophets as bearers of good tidings and as warners,
aid revealed with them the Scripture with truth so that it
might decide where the people differ. None disputed it
except those to whom it was ghven, and that also after
clear signs bad come to them. They disputed becanse they
were envious of one anotber, Then Allab guided by His
will those who believed in the truth which bad been
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disputed; and Allakb guides whom He will to a straight
path" (Surah al-Bagarah, 2:213),

This verse indicates that in the beginning all people
had 2 uniform position. At thar time the pure innate human
nature ruled over them. Their vutlook on life was limited
and their needs were simple, Social activitics unfolded
their ralents and hidden capabilities. New potentialities
came into existence. The field of man’s vision widened.
Needs became complex with the advance of knowledge.
\ Thus differences arose. Contradictions between the power-
ful and rthe weak began to appear. To regulate the social
life it hecame necessary that there should be a law which
might determine the rights, maintain justice and guarantee
the unity ol society within a healthy framework. A law
was needed to pur the talents which had developed as a
result of tussel in life, on a course ending in peace, stability
and prosperity of all instead of being allowed to lead to
strife, disunity and exploitation,

It was at this critical juncture that the prophers
initiated the scheme of government and made efforts to
set up a healthy administration. As we read in the above
quoted verses, 1T was ‘Allzh who laid the foundation of
a rightful povernment. /

Fach of the praphers of Allah in his own way rried
TO SEL Up A virtuous government as a part of his mission.
Some of them like Daud and Sulayman were themselves at
the helm of affairs. Some others like Musa passed their
whole life in making efforts in this direction,

Ihe propher of Islam gave the best passible concrete
shape to the efforts of the past prophets by establishing
the purest government of history. The establishment of
Islamic government is a turning point in human history.
It has all the characteristics of a perfect government.
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Though most of the caliphs who succeeded the holy
prophet were not fit to be the head of an Islamic State and
did not abide by the high ideals of Islam, the imamare
which is a continuation of prophethood, made ceaseless
efforts to bring back the deviating Muslim governments
to the straight path. For this purpose the imams made
tremendous sacrifices, The martyrdom of Imam Husayn
ibn All and his great companions is a manifestation of this
remarkable struggle.

As imamate was a continuation of prophethood,
similarly after the major occultation imamate ended in
‘marja‘iyat’ (religious authority of the eminent divines),

The eminent divines shouldered the responsibility of
this great mission, and in multifarious ways continued to
make preat efforts through a long period of time to achieve
their object.

The 5hi‘ah divines with the help of the virtuous and
downtrodden Muslims passed their whole life in fighting
against falsehood in various ways. They continued to strive
for the establishment of a government of the prophets and
the imams, which was the only true and just government
and for which all the good people of every age and the
lovers of humanity have always struggled and fought.

As the brave Muslim people of Iran were more than
others under the influence of the Shi‘ah divines and had
received their religious knowledge from this source, they
could remain firm in the path of the prophets and the
imams anag were able to knock out the basis of the per-
petuity of evil torces.

The sacred movement of the Muslim nation of Iran
under the leadership of Imam Khumayni, who at present
occupies the highest position among the Shi‘zh divines
with regard to his knowledge of Islam's mission and its
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politics, fought a bitter bartle against the evil forces of
infidelity. It made a bold stand against the neo-Pharach
and inflicted the worst defear on him and on other parti-
sans of infidelity and imperialism in the Muslim lands.

After this event it is but natural thatr the faith of the
Muslim nation in its mission should increase and its deter-
mination to derive its power from Islam should become
firm. It is owing to lslam, the strugple launched by the
Mushim divines and the hard work of Imam Khumayni
that the Iranian people have been able to break off the
strongest fetters and get rid of the shackles of servitude.
Theretore Islam is not merely a message, but it 15 also the
only force of resistance which has led this naton to
victory. Hence the scheme of the Islamic republic farmu-
lated by this revered divine is a living expression of the
Islamie goals and ideals cherished by the Tranian society,
‘The natural result of this sacred struggle should be that the
Iranian people continue to advance on that path which
should entitle them to receive the help promised by Allah,

By setting up an Islamic republic the great Franian
nation not only has ensured its own revival, but its action
will also make a pleasant impact on the whole world,
especially the Muslim countries which at this dark juncrure
of their history are looking forward to a saviour, who may
deliver them from the domination of the West and its
imperialistic culture and put an end to the exploitation of
one man by another man,

In these prand moments of their history which are
full of heroic struggle, the Muslim people of Tran are expect-
ing complete success in bringing about a true revolution, It
is for the first time in so many centuries that they are
planning to set up an Islamic government and are deter-
mined to put the divine system to a successful test. They
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have roused the conscience of the world and have shaken
the false materialistic values to their very foundarion by
successfully bringing out the real values through their long
struggle. The prospect of the practical application of
Islam’s message and the illumination of the world with the
light of Tslam has once again roused the conscience of
misguided humanity and has inspired millions of people
with enthusiasm. The man of the West and his lackews
never wanted that Islam should shed its lustre once more.
They in order to maintain their supremacy and to keep the
Muslim Fast as the tail-bearer of western culture, tried to
keep the Muslim world away from the light of Islam
through the use of military force, by making a misleading
cultural display and through the distortion of the doctrinal
tenets of [slam.

Islam which had been incarcerated in dark dungeons
by the force of bayonets and political jugglery and which
had been painted by each group as it wished, has been
released by the lramian Muslims from that sutfocating
atmosphere. The tyrants are now frightened of Islam, which
has become a symbol of the unity of a heroic nation,
A sword has been drawn te be used against the oppressors
and the partisans of imperialism, and a foundation has
been laid for the rebirth of a nation, lmam Khumayni by
unveiling the hidden face of Islam has not only furnished
the best proof of the vigour of lslam but has also exposed
the gravity of the crime of those who do not allow Islam
to be used as a marvellous constructive force. It is hoped
that the revival of Islam by the Iranian Muslims will soon
unmask those governments also which fraudulently exploit
the name of Islam, as it has already unmasked the anu-
Islamic povernments.
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FUNDAMENTAL PRINCIPLES AND
INTELLECTUAL BASIS OF ISLAMIC REPUBLIC

Keeping in view the moral and spiriteal peculiarities
of the Iranian people such as;

e Their outlook on Islam as the basic program of life;

s Their belief in the religious authority ef the leader
who has led them to victory in their struggle against
a tyrant; and

e Their dignified role in securing liberry, equality and

revival af Islamic society:

We would like to indicate the following points, which
constitute the fundamentals of an Islamic republic

|

(1), Absolute sovereignty Lelongs to Allah. The enuncia-
tion of this truth was the greatest revolution which was
initiated by the prophets, who fought for the liberation of
man from the servitude of another man. Sovercignty of
Allah means that man is free. Neither any individual, nor
any class or group possesses a supreme power and authority
over him. Sovereignty and suzerainty are exclusively
Allah's. This principle does away with every kind of
oppression and one man's exploitation by another man,

The despotic kings for long called their prerogatives
‘divine rights’, but what they claimed was at variance with
that which was preached by the prophers rhroupl their
maxim, La ilaba il lal lab, (There is no god but Allah).
These despots ascribed sovereignty to God in name only.
They used the name of God for their own sellish ends, and
imposed on the people whomsoever they liked. In contrast,
the prophets and those who moved under their leadershir
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for the liberation of humanity, believed in the absolute
sovereignty of Allah, and never sought suzerainty for
themselves in any form, though many people seek it even
under the cloak of humanitarianism. The prophets have so
incorporated in their system the true form of the sovereignty
of Allah that no individual, group or family can now
misuse it for seeking personal power. If a system of govern-
ment were Islamic based on the sovereignty of Allah, then
there could be no question for its being tyrannous or
despotic.

(2) Islamic injunctions are the basis of the legislation in
an Islamic republic. All legislative programs are chalked
out in the light of Islamic law as under:

(i) Those rules of Islamic law, the authenticity of which
is fully established, will be regarded as a permanent part of
the constitution.

(1) As for the rules abour which the jurists have various
opinions based on lawful deduction and interpretation,
the legislative authority is free to choose anyone out of
those opinions, keeping in view the interest of sociery,

(1) In respect of the acts abour which there exists no
definite prescription or prohibition, the legislative authority
being the representative of the nation, may enact any law
in consonance with the interest of the people, provided it
is not repugnant to the basic laws of Tslam.

The domain of such legislation covers all the cases
which divine law has left to the discretion of the people
and in respect of which the person obligated to observe
the precepts of religion, has a free hand so long as his
action is not in conflict with other Islamic laws, We call
this sector the sector of free legislation,

(3) People have been entrusted with the legslative and
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executive powers and have heen made responsible to
exercise them, within the framework of the fundamental
law of Islam. This right accrues from man’s vicegerency
of Allah. In this capacity man has a right to dispose of the
alfairs of the world, He does not derive this authority from
the nation and is responsible only to Allah for bearing
His trust: “We offered Our Trust to the beavens, the earth
and the mountains, but they declined to bear it and were
afraid of it, But man undertook to bear this responsibility,
Indeed be was unjust to bimself and ignoramt of the
signifance of this Trust”, (Surah al-Ahzab, 33:72).

What should the people do to exercise their legislative
and executive powers?

They should rake the following actions to establish
the legislative and executive authorities:

*  Ihe people should elect the chief of the Stare afrer
his candidature has been approved by the religious autho-
rity. It is immaterial whether he is called the Prime Minister
or the President of the republic. The procedure of his
nomination by the religious authority will be described
below under No. 4. The clected chief will appoint the
members of his povernment.

®  Through free and direct election the people will
bring into existence a council of influential persons, called
the council of founders. Its funetions will be as under:

(i) To officially approve the appointment of the officers
of the executive authority selected by the Chief of the
State;

(i) To select one of the juristical opinions as required by
the public interest;

(iii} To legislate suitable laws;
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(v} To supervise the law enforcing agencies of the povern-
ment, with a right of impeaching and calling explanation;
{4) I'he proper religious authority legally represents Islam,
The jurist who hotds such an authority is the Depury
General of the Imam. The following matters come within
his jurisdiction:

(1} He 18 the main pillar of the government, which
derives its prestige from his authority, He is the Supreme
Commander of the armed forces.

() He s the authority to put forward or approve a candi-
date for being elected the Chief of the State, After a
candidate has been properly elected, he approves his
clection and confirms his appointment. His confirmation
means the official delepations of powers and thus gves the
appointment its legality and sanctity.

{tii) Tt is he who decides whether 1 constitution which has
been framed is or is not in conformity with the Islamiclaw,
{iv) It 15 he who finally approves the social laws enacted
in the free secror of legislation.

(v} If any difference arises in regard to the above items,
he appoints a court to adjudicate upon the issue.

(vi) Lle sets up judicial courts in all parts of the country
to hear and try cases and to look after the interests of
the aggrieved parties.

The jurist holding the position of religious authority
also sets up a council composed of one hundred well-
informed divines, The members of this council are drawn
trom among the prominent scholars of religious academies
and the districts. They include preachers, writers and
thinkers. Among them there must be at least ten mujtahids
(jurists capable of making deductions in the matters of
Islamic Shari‘ah). This body is called the consultative
council of the religious authority which derives its power
from the authority as its leader.
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What is religious autheirty and who holds this position?

Religious authority is a social reality prescribed for
the Muslim community. It is based on the principles of
Islamic law. At present the leader of the Iranian revolution,
Imam Khumayni holds this position. He has been directing
lis nation for the past twenty vears and through his bold
and learned leadership the Iranians have achieved their
victory. As a general rule a person for being eligible to hold
this position and ta be the supreme representative of Islamic
government should have the following qualifications:
(1) He should be virtuous and have the qualities necessary
for being an absolure mujtahid, viz. a mujtahid of the first
rank fully competent to expound the law and arrive at
independent decisions in this respect.
(i) The trend of his thinking as derived from his wrirings
and discourses should show that he has a firm faith in Islamic
government and realizes the necessity of defending it
(i) His religious authority should have been accepted in
accordance with the Shi‘ah rraditions all aver history.
(v} He should have the support of the majority of the
members of the consultative council of the religious
authority. In addition, a large number of religious workers
(twhose number may be fixed in the constitution), such as
religious scholars, students of religious centres, leaders of
congregational prayers, preachers and Islamic thinkers
should support his eligibility.

In case there are more than one person eligible for
holding the position of religious authority, people have
a right to choose one of them through a referendum.

(vl As mentioned earlier, the people are the rightiul
bearers of this trust (government). They legally have equal
rights in this respect. Each individual has a right to vole
and take part in various polirical activities, They are also
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free to observe their religious rites and ceremonies. It is the
duty of government to provide a similar freedom to the
non-Muslim citizens who are loyal to the government of
the country and co-operate with it within a general doc-
trinal framework.

(vi) Because of its mission the Islamic Republic of Tran
has a heavy responsibility. It has to discharge tremen-
dously historical duties within Tran and outside it.

Within Iran it must:

. Entforce Islam in all walks of life,

= Ensuresocial justice and make provision for the welfare
of the individuals as well as sociery by abolishing the
economy based on class system, teplacing it by a healthy
Islamic economy, and by ensuring the redistribution of
wealth in accerdance with lawful merhods:

¢ Disseminate the knowledge of true lslam and try to
educate people on the hasis of Islamic culture so that they
may become the defenders of Islamic revolution for ever,

Outside Iran it should:

*  Be the torch-bearer of Islam all over the world;

e In political und foreign affairs support truth and
justice and prove itself to be an ideal Islamic State;

*  Fight imperialism and oppression and support the
cause of the under-privileged and the down-trodden every-
where in the world, especially in the Muslim countries, of
which Iran is an integral part,

It should be remembered thar the goals of a Quar’anic
government are incxhaustible, as the words of Allah are
interminable and the journey towards Him never comes to
an end. That is the secret of the marvellous foree and the
revolutionary power of Islamic government and the-
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perpetuity which it gives to the movement of man towards
Allah.

Mubamiiad, tell thewm, "Had the seas been wsed as
ink to write down the words of my Lord they would bave
all been consumed before the words of my Lord could
bave been recorded, even though replenisbed with a like
quantity of ink ", (Surah al-Kahf, 18:109),

In the light of the [oregoing you can derive the
following principles of Islamic jurisprudence:

*  Basically sovereignty belongs to none but Allah.

A competent and virtuous mujtahid of the first rank
15 the deputy general of the Imam in accordance with what
the Imam of the Age (Imam Mahdi) — May Allah hasten his
solace — has said: “As for the new cases refer them to the
rransmitters of our traditions. They have been authorized
to issue instructions to you on my behalf, as | have been
authorized to issue instructions to them on hehalf of Allah ™.
{Wasail al-Shi‘zh, Vol. 18 ch. 11,

This ordinance indicates that in respect of varied
occurrences and new situations the jurists are auchorized
to guide the people with a view to ensure the adaptation of
the principles of life to the law of Islam. Instruction has
been given to refer the cases to them by virtue of their
being the mansmitters of the traditions of the imams and
the bearers of Islamic law. This gives them a right of com-
plete supervision of the application and enforcement
of the rules of law.

*  Ihe people, being the vicegerents of Allah, have a
general right to dispose of their affairs on the basis of the
principle of consultation. But they have to exercise this
right under the supcrvision of the Imam’s deputy general.
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= The theory that the influential persons could represent
the general public was eperative in Islamic society in a
particular period of history. But in view of the changed
circumstances and in consideration of the principles of
consultation and juristic supervision, it is essential that this
theory should give place to the formation of an assembly
whose members are the real representatives of the people.

In the light of the points we have briefly discussed,
yvou can compare the form of Islamic government with
that of other governments and ascertain the basic differences
between the two types of governments:

Iirst, we reject all the theories enunciated abour the
historical emergence and growth of government, and believe
that povernment is a phenomenon which originated from
the prophets’ right of general control, though it came into
existence at g certain juncture of hisrory.

The following theories are generally put forward in
regard to the emergence of povernment in history:

(i) It was brought aliour by dint of force and power,
(ii) The kings were appomnted by God to rule.
(1) Government came into existence through social

CONLTAcLs.

(v) Gevernment was modelled on family system.

Second, as far as the funcrions of government are
concerned, we neither believe in the individualistic system
based on the intrinsie importance of individual, nor in
the socialist system based on the intrinsic importance of
sociery, We believe that Islamic government means the
enforcement of the divine laws which results in the estab-
lishment of an equilibrium between society and individual.,
Socicty is not an independent reality as claimed by Hegel.
It 15 composed of individuals who need to be looked afrer
collectively.
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Third, as for the form, government of lslam isa govern-
ment of law. In it both the rulers and the ruled are equally
subject to the law of Islam. Therefore from the Islamic
point of view all monarchic, despotic and oligarchic
systems are bad,

Fourth, Islamic government has all the virtues of a
democracy and none of its defects. In additian, it has the
distinction of being immune from corruption. In the
democratic system people are the source of sovereipnty,
but in Islam people have the position of being the vice-
gerents of Allah and hence responsible to Him,

In democracy, law is an absolutely human pheno-
menon and hence it can rarely be ideal. The majority
always dominated the minority, But in lIslam che divine
rules are the firm component of the basic law. They ensure
its realistic nature and do not allow the existence of any
discrimination,

For example, if Islam recognizes the existence of
public property and State property side by side with
private property* that does not mean that this division is
the result of any class conflict or of giving undue importance
to the interests of any particular proup. This division
indicates only what is just and fair. This legal position
actually precedes rthat stage of class struggle which Marx
believes to be the precondition of such a law,

Filth, theugh from the view-point of the division of
power the Islamic system of government resembles those
g It may be pointed oue thar in Islam privare propeny does
not exist in the sense in which it exises in the capitalist and other
systems, In lslam private property can be held only within the
limits preseribed by faith, morals and Islamic law. Man s not free
to procure it from wherever he likesand to consume it as he likes.
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systems which recognize the importance of the individual,
yet on the whole it is considerably different from the
capitalist system of government, though both the systems
uphold the scparation of the legislative power from the
executive power. In Islamic government only that individual
can be the Chiefl of the State who has all the qualities
specified by the Islamic law, or who is elected directly by
the people or who derives his ruling powers both from the
Islamic law and the popular election,

In this brief article it is not possible to give full
details of the differences which exist between Islamic
government and other systems of government. Anyhow,
this brief juristic article contains answers to all your
learned questions and briefly explains the intellectual basis
of the Islamic Republic which the Iranian Muslims have ser
up under the leadership of Imam Khumayni. It may be
added that this is the only conception of Islamic povern-
ment, which is worth studying and adaptation, and which
is in conformity of the Islamic point of view. May Allah
protect you and grant that you render service to the cause
of Islam and succeed in unfurling the banner of truth!

Muhammad Bagir al-Sadr

Najaf al-Ashraf, (Iraq)
tth Rabi' al-Awwal, 1399 A H.
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ALLAH who brought prophethood to an end with
Prophet Muhammad, decreed that he should be followed
by his vicegerents who would carry out the task of leader-
ship and succession after the rermination of prophethood,
These are the twelve imams, whose number was textually
fixed by the Messenger of Allah in a number of authentic
traditions™ which are unanimously accepted by the Muslims.
Their names are in the following order:

Imam Al b. Abi Talib — al-Murtaza
Imam Hasan b. Ali — al-Mujtaba

Imam Husayn b, Ali — al-Shaheed
Imam Al b, Husayn — al-Sajjad

Imam Muhammad b, Ali — al-Baqir
Imam Ja'far b. Muhammad — al-Sadig
Imam Musa b, Ja'far — al-Kazim

Imam Al b, Musa — al-Riza

Imam Muhammad b. Ali — al-Nagqi
Imam Ali b. Muhammad — al-Taqi
Imam Hasan b, Al — al-Askari

Imam Muhammad b. Hasan — al-Mahdi
(May peace be upon Muhammad and his vicegerents)
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It appears to be quite natural that we should, with
earnest spirit and clear thinking, try to deepen our spiritual
relation with the leaders of the mission of Islam and make
studies in order to discover more and more about these
illustrious leaders of history. With a view to illuminare our
way 1o development we must acquire light from the
brilliant history of this grear House,

It is for the above reason that we ke this
oppertunity to give some brief account of the life of the
imams of the Shi‘ah (May peace be upon them!).

As within the limited space available to us it is not
possible to give an account of the life, the movement and
the program of each imam separately. We propose to
draw the artention of our readers only ro the salient
tearures common to the life of all the imams.

Accordingly in the forthcoming account we shall
discuss the general march of events and only those aspects
of the movement of the imams in which all of them took
part. Instead of giving the details of the life of each of the
imams, a study will be made of their general attitude and
the impression which their lives give on the whole.

This discussion has been so arranged that the life of
the imams may be observed and studied as a composite
and coherent phenomenon. We are going to discuss the
characreristics of this phenomenon in order to find our its
common aims and its true nature and to understand the
circumstances in which it worked. Lastly, we will give
a brief account of the main features of the movement of
the imams and the role they played in human sociery.
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Of course, this does not mean that we think it
improper to study the life of each imam separately. In
fact the independent study of the distinguishing features
of each imam is as necessary as to acquire an overall
knowledge of the life of all the imams, which as we are
presently trying to do, In fact, it is necessary that we make
aurselves conversant with the life of each individual imam
and learn the distinctive features of his aims and activities
so that this knowledge may become a prelude to the study
at which we are aiming at present. We should make an
independent study of the life of cach imam to prepare
our way to an overall and proper study of the life of all
the imams as a coherent and composite phenomenon,

When we undertake the study of the imams' lives
at these two levels, in the [irst instance we notice that
apparently there is 2 wide difference in the ways how they
conducted themselves in various situations. Imam Hasan
concluded a peace treaty with Mu'awiyah. Whereas Imam
Husayn rose to fight a battle against Yazid and laid down
his life, We find thar Imam Sajjad passed his life enclusively
in prayer and adoration, whereas Imam Baqir devoted ]
his time to the dissemination of the knowledge of prophetic
traditions and theology.

But if we look ar the life of the imams and its charac-
teristics in a co-ordinated manner, we will find that their
lite consisted in one single movement, which pervaded
their history and had no contradiction or inconsistency,
A study such as we are going to undertake reveals onc single
truth, though its various aspects are capable of being des-
cribed differently and hence may give divergent IMpressions,

The reason why apparently there exists so much
difference in the actions of various imams is attributable
to the difference of time, the social conditions and the
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difficulties which each imam had to face. Each imam during
his time was confronted with the problems and the diffi-
culties entirely different from those with which other
imams were faced, —

Bur if we take a general and total view of the life of
our imams, we may draw results far more outstanding than
the effects which may be produced by the study of the
individual life of each imam, for in the course of this
general study we will find a deep harmony berween all
the actions of the imams, To elucidate this point we give
an example:

We see that the Commander of the Faithful, Imam
Ali during his outward caliphate assemble the companions
of the haly prophet and asked them to give evidence as to
what they had heard the propher say on imamate. A large
number-of them said: “Yes, we heard the holy prophet say
expressly that you were the fmam™.

Again we read in the life account of Tmam Husayn
that once on the day of pilgrimage he gathered together
the surviving sababab (companions) of the holy prophet
along with a large number of the tabiin (followers) and
asked them to narrate what they had heard the propher
say about Ali and the holy family.

Again we see thar Imam Bagir also repeated this
action, and asked the rabi‘in and tabi'in al-tabi‘ie (followers
of the followers) to give evidence as to what the holy
propher had said concerning the Imamate of Ali and his
descendants,

When we study the life of the imams and co-ordinate
their actions. We observe this kind of activiry througheur,
These three actions taken consecutively by three genera-
tions represent a precalculated and coherent plan, and are
complementary of each other. The idea of this consecutive
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actions was to admonish various generations and at the
same time to preserve a tradition from oblivion and
alteration.

To our belief the existence of a common policy
pursued by our imams is not a hypothetical question,
Thercfore it is not necessary to try to look for its reasons
or to discuss as to what histotrical events led the imams to
pursue such a common policy. Their common role is the
natural consequence of the very belief in their imamate,
which is an assignment common to all of them. [ts respon-
sibilities and conditions being the same, the natural conse-
quence of this common assignment should be a coherent
movement, each part of which in the course of history
should complement its other parts. It is only because of
the difference of rime that the actions taken by the various
imams appear to be different.

COMMON ROLE OF THE IMAMS

Perhaps it 13 not necessary to prove that the missionary
methods of all of our imams were identical and that they
followed a common line of action. The mission of Islam
being ideological and doctrinal, obviously, it was necessary
that there should have existed a tixed plan to protect its
ideology from every kind of deviation and ensure its
development in all times.

It is on this basis that the ideological leadership of
human society was entrusted to the imams, who had
reached the height of spiritual and ideological evolution
and enjoyed infallibility, the basis of their immunity from
every deviation and error. That is why they were in a
position to guide and supervise the ideological movement
of society.

Anyhow, while discussing the commaon role of the
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imams and their painful history, we do not intend to deal
with their gutward government and analyse the experience
through which Islam passed during their times. The paintul
events which took place following the demise of the
propher of Islam removed the rightful leaders of Islam
from the scence of government. The task of guiding and
enforcing Islamic law fell to the lot of those who deviated
Islam from its right course and turned the Muslim society
away from lslam. Anyhow, we only want to discuss the
general position of the imams and the overall palicies
pursued by them in the course of their stormy history.
We would analyse the steps taken by them to overcome
the difficulties with which the mission of Islam was
confronted, and explain what vighility they gave to Islamic
ideology.

In the course of our study of the common role of
our imams we come across a false impression which is no
more than a myth. Generally the Shi‘zh believe rhat the
imams throughout their life were oppressed, They were set
aside from government and subjected to many disabilities
and tyrannies. These people think that the role of the
imams throughout their life has been rather negative.
They had a negative policy in regard to the social questions,
and were like a person whose house had been usurped and
who had no hope to recover it.

An analysis of the lite of the imams will show that
not only such a thinking is mistaken and incorrect, but
from practical point of view it is also very dangerous from
the followers of the imams. Such a view of the policy of
the leaders of the ummah will lead to the conclusion thar
they had no social duty, and that they had lost all hope
of ever coming to governmental power. Therefore we feel
that it is our duty to rectify this wrong thinking and
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identify the points which led to it. In order to make it
clear that throughout their life the imams played an active
role in defending their mission and creed, we propose to
study their life as a driving force of human history.

Though the tyrants of the day by employing various
fraudulent means had set aside the imams from govern-
ment, the imams on their part considered themselves to
be responsible for protecting the mission of Islam from
any deviation and preserving its original fearures, in order
to ensure the observance of the religious commandments.
Whenever there was a deviation from the Islamic tenets in
society, or society was confronted with any difficulties
threatening the poistion of Islam and the rulers of the day
were unable to solve the problem, the rightly-puided
imams with their infallible insight took proper steps to
avert the danger,

In short, the imams of the Shi‘ah (peace be on them)
devoted all their efforts to preserve the Islamic character
of society, to protect the correct doctrines and to see that
deviations do not grow to the extent of threatening the
ideclogy itself. What we mean is that they played a positive
role in safeguarding the interests of Islam and the Muslims
and in defending the basic doctrines of the religion.

This basic role is clearly visible in the life of Imam
Ali. We see how boldly he protected his society from
deviation and played his role positively.

Once Umar asked people from the pulpit how they
would treat him if he deviated from the wuth to the false-
hood. It was Ali the first Imam of the Shi‘ah, who boldly
said: “"We would set aright your crookedness with sword”.

We also see how Imam Husayn, dutiful son of Imam
Ali forestalled the danger of deviation. When Yazid decided
to do away with Islam, he averted the threatening danger
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by offering armed resistance and laying down his own life.

We see when the tyrannical government of his time
found iwself unable to solve a problem facing it, Imam
Sajjad, ignoring the fact that it was a usurper-government
rose to the oceasion with grear serenity and safeguarded
the position of Tslam.

The details of the fact are thar during the reign of
Abd al-Malik ibn Marwan, the Roman emperor wrote a
letter to the caliph, who found himself unable to write a
suitable reply to it. fmam Sajjad drafred such a reply that
it saved the position of the government as well as the
dignity of the Muslim nation.

During the reign of Hisham ibn Abd al-Malilk the
unbelieving Roman government threatened the sovereignty
and idependence of the Muslim government. He wanted to
impose the Roman coinage on it. Imam Baqir, the fifth
Imam of the Shi‘zh met the threat by proposing Islamic
coinage to Hisham and thus saved the economic indepen-
dence of Muslim society.

Thus we find that the imams played their grear and
earnest role of protecting Islamic society and the Muslim
governments from errors and failings at a time when they
were in serious conflict with these usurper-povernments
and were opposing them tooth and nail, though mostly
their opposition was passive and they did not resort to
armed conflict, Nevertheless, they plaved a positive role
in championing the cause of Islam and protecting its
values, morals and doctrines.

As the cruel governments of the usurpers were trying
to distort the image of Islam by introducing various altera-
tions, the mission of the true imams was to restore its
image and to make clear through their ceaseless efforts the
difference between the Islam of the holy prophet and that
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of the caliphs. Thus they crystallized Islam at the popular
level, and purged it of the distortions of the caliphs.

It appears to be in the fitness of things to cite a little
example to make this peint clear and to throw light on the
extent to which the imams warked to protect socicty from
the deviations of the caliphs.

Recall to your mind this picture: Since long the
seventh Imam, Musa ibn Ja*far is in the prison of the caliphs.
His salery is in danger. His body has so dwindled that
when he prostrates himself during prayers it appears
as if u piece of cloth is lying on the ground. No body can
think that actually a human being is prostrating. To this
very lmam an envoy of the povernment comes and says:
The caliph is sorry for what happened. Ie has ordered
vour release, provided you present yourself before him,
make an apology and gain his pleasure.

The Imam suddenly fMares up with idignation and
spurns the offer. He is ready to be poisoned, but not
willing to help the selfish government succeed in its
rreacherous aims. He would not allow the dirty actions of
the despotic government to take the colour of sanctity and
thereby pollute the mission of the holy prophet.

Again we see that the imams played an active and
positive role in the fructification of the doctrinal field of
the Islamic society. They dedicated their lives to the cause
of Allah and stood as a bulwark against the flood of
deviations which threatened the objectives of the mission
of Islam. They did not allow the Muslim ummah to be
alienated from the genuine Islamic achievements in the
very beginning of the divine movement.

These great leaders made such an arrangement that
they were able to neutralize every treacherous plan made
against Islam and the Muslims. They protected the newly-
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founded Muslim society from every deviation, It is on this
basis that Imam Hasan al-Askari, the eleventh Imam while
he was living in Medina, warned Kindi of his misunder
standing. Kindi was an Arab intellectual, who wrote a
book named Mutanagizar al-Quran. When a report about
this book reached the Tmam, he called Kindi to himself,
and convinced him that his book had no genuine basis
and was glaringly incorrect.

IMAMS" DEVOTION TO THE UMMAN

The story of the life of the imams provides enough
evidence to show thar they paid special attention to the
interests of the ummah and dedicated their whole life to
the puidance of society.

Anyhow, we must remember that the imams did not
secure the leadership of the Muslim ummah just by chance,
Nor did they get this position simply because of their
kinship with the hely prophet. There were many others
who were also likewise related to the holy prophet, bur
none of them could obtain a similar position. Actually it
was because of their devotion to the ummah and their
earnest efforts for the cause of Islam thar the Shi‘ah
community accepted them whole-heartedly as its imams,
Though the governments of the caliphs did their utmost to
prevent the imams from assuming its leadership, the
ummah still acceped them as its leaders,

The people saw how the imam worked hard for
their cause. They genuinely believed that he was of them
and for them. Every moment they felt his presence. He
was there to solve all their problems, They observed how
he protected the human mission of society. It was hecause
of this knowledge and fecling that the leadership of the
imams was accepted. For this very reason Ali became the
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ideal of the people, who revolted against Uthman, The
same story was repeated during the times of all the imams,

Imam Musa, the seventh ITmam said to Harun: “Harun,
vou should know that you rule over the bodies of the
people, but I rule over their heares".

What Abdullah ibn Hasan said to Imam Sadig is a
living witness to this fact. When Abdullah wanted that
people should pledge their allegiance to his son Muhammad,
he came to Imam Sadig and said: “If you accept my plea
and pledge your allegiance, none will hesitate to do the
same. No two persons, whether from among the Quraysh
or the non-Quraysh, will be found to be disapreeing
with me™.

This statement shows how devoted the people were
to their rightful imams. Their devotion was the result of
the special interest which the Imams took n the welfare
of the ummah and the hardships which they endured for
the cause of Islam and the Muslims.

Think of the well-known incident of Islamic history
which incited the noted Arab poet, Farazdaq to recite his
celebrated ode in respect of Imam Zayn al-Abidin, the
fourth Imam. This incident shows clearly that the grandeur
of Hisham's government and his power could neither
endear him to the hearts of the people nor persuade them
to make way for him to the Black Stone.

On the other hand, the spiritual influence of the
holy family was so overwhelming that as soon as Imam
Zayn al-Abidin arrived in the precincts of the House of
Allah, the people went aside and left the way open for
the Imam to kiss the Black Stone with ease and comfort.

History says that once angry people raided Mamun's
palace, protesting against the treatment meted out to their
eighth Imam, Imam Riza, Mamun was so frightened that
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he had to seek to help of the Imam himself to pacify the
peaple.

Addressing Mamun, the Imam said; “For the way you
treat the Muslim ummah and for the way you rule, vou
should have fear of Allah. You have igmored the interests
of the Muslims and have entrusted their affairs 1o the
persons who are unfit for the job. Injunctions of Allah in
respect of the Muslims are being overlooked ",

These are some examples of the popular leadership
of the imams in the society in which they lived. Their
special interest in the affaris of the ummah shows thar
our imams played a positive role in their society and that
they energetically and effectively defended Islam and
guided the Muslims.

IMAMS' POSITIVE ROLE IN THEIR
RELATIONS WITH THE RULERS

It is possible to study the life of the jmams from
another angle and reach the same conclusion ar which we
arrived in our foregoing discussion. We know thar the
activities of the imams, especially during the period of their
imamate extremely scared the gavernments of the day.
The hearts of the rulers were filled with terror. That is why
they always kept the imams under 2 strict surveillance and
tried at every cost to sever their contact with the people,
When all this control and watch failed to produce any
result, they resorted to putting the imams to death.

It was not a mere chance that the tyrants took all
these uctions. Did they kill the imams JUST as a pastime?
Narurally the answer is in the negative. Had the role of the
iImams in society not been positive, the criminal-minded
rulers would not have risked their honour and presrige
by commirting such heinous acts,
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Actually the eriminal-minded rulers were aware of the
situation very well, They knew from which side they were
threatened. They saw the positive and active role of the
imams in its true perspective, and so decided to put them
to death in cold blood.

The imams’ martyrdoms, banishments and imprison-
ments are a living testimony to the fact that every moment
of their life was devoted to effort, activity and the pro-
motion of their movement.

WERE THE IMAMS DESIROUS OF POWER?

The only question which has remained unanswered
and which often comes to the mind of the people is
whether all the activities of the imams aimed at capturing
government and overthrowing the usurping and despotic
rulers or they endeavoured only to defend Islam, to
salfeguard the interest of the Muslim ummah and to save
Islam and the Muslims from deviations.

This question requires a detailed answer which does
not tit in this article.

A large number of the traditions which have come
down to us show that they did not consider it enough to
carry out an armed revolution and form a government.
They did not believe that to set up a virtuous government
was enough. In their opinion the correct policy was to
infuse the true Islamic spirit in the ummah and to prepare
it to believe properly in their imamate and infallibilicy
before launching on armed movement and overthrowing
the usurper-government. They thought it necessary that
the people should consider the obedience of Islam to be
binding and understand the important goals of their
leadership. Only on the basis of this obedience and under-
standing a government of the imam could be set up and
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the achievements of a revolutionary movement of the
Muslim ummah could be safeguarded.

You must have heard the story of that man (Sahl bin
Hasan) of Khurasan who called upon Imam Sadig and
requested him to give support to therevolt of the Khurasani
revolutionaries. The Imam gave him no immediate reply
and decided to put him to test. Une day he asked him to
enter the fumace full of fire. The Khurasani was terror
striken. He declined to enter the furnace. In the meantime
Abu Basir,* who was one of the companions of the Imam,
arrived and heard the order of the Imam. He withour any
hesitation plunged into the furnace which was [ull of [ire.
The Imam mmed to the Khurasani and asked him: “How
many Abu Basirs have you in Khurasan?™ Thus the Imam
rejected the proposal of the Khurasani.

It was on this basis that Imam Ali could accept the
rulership, for in those days there did exist a group of the
Muslims, who had cognition of imamate and obeyed the
Imam. '

BEVOTION OF THE SHI'AH TO IMAMATE

We know that the common goal of our imams through-
out their life was the protection of Islamic society from
deviations and decadence. This point, as we have explained,
implies several aspects of rheir common role. Bur there is
one aspect to which we have not referred so fur. It is the
aspect of their continuous supervision of the special
education and training of their followers.

The imams of the Shi‘ah always maintained a direct
contact with their followers, and totally controlled their
* Some historians have mentioned this companion as Harun
Maklki (Muntahul Amal, Shavlh abbas Qummi).
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conduct, On many oceasions they gave support to their
position in sociery. They made swrenuous efforts to widen
the outlook of their followers and to guide them in every
respect to the straight path of Islam. Their aim was to lift
their followers to the level of the faithful and responsible
soldiers and zealous pioneers knowing their duty and being
willing to lay down their lives for Islam.

This is not a mere passing assertion. A little study of
the life of the imams will show with what zeal and fervour
they supenised ther followers. Sometimes they paid
attention even to their personal differences and financial
difficulties.

We come across an example of their intervention in
the affairs of their followers in the case of Mu'alli ibn
Khunays. There are many other instances on record about
the instructions given by the imams to their followers
concerning their private affairs. Of course, these instruc-
rions varied in accordance with the requirements of time,
place and the living conditions of those concerned.

We think that this much is ¢nough for the purpose
we had in view. We have raised the necessary points to
encolrape the study of the life of the imams. It is hoped
that this brief discussion will help others make further
investigations and open new ways of approach to the
imams’ life.

In the end we ask Allah to grant that we all become
the true followers ef our imams, live under their guidance
and abide by the standards fixed by them.
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I'reedom has such a conception that man is over-
whelmed by a particular sort of feelings on hearing this
word. The sentimental attachment to freedom that man
feels in himself is not a new phenomenon in human
history, nor is it a part of the achicvements of modern
capitalist or communist societies.

The exploitation of this conceprion by certain modern
cultures which have misused man’s sentimental attachment
to it, itself show how deep the relation between man and
freedom is. Throughour history this relation has manifested
itself in so many ways.

1f we study the story of man through history we will
notice that in spite of many differences and variations in
the methods and the goals of the wars waged by the
adherents of various ideologies on the basis of their
doctrines, there has always been one common [actor
behind every human struggle. Throughout history, and till
today, man has fought to obtain freedom. This sentimental
fecling, which is beth constructive and motivating, has
always from his very inceprion existed in the heart of man,
guiding his will.

Man, besides having his organic and psychic systems
is equipped with the power of will. That is why he loves
freedom. Freedom is the acrual and practical demonstra-
tion of man's will and his ability to use this power.

Man, from the very beginning, has believed that
absolute freedom is not possible for one who lives in
society, for absolute freedom of all individuals will amount
to the loss of freedom by all and will culminate in rotal
chaos and disruption.
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This fact makes it clear that rhe conception of
absolute freedom is no more than an, idea. From the
beginning of his social life the important question which
has confronted man is thar of the delimitation of the
freedom of an individual in society in such a way that
others may not be deprived of their freedom.

The western culture has made a persistent stand on
this question and tried to offer the maximum freedom to
the individual, though of course, to the extent that it does
not undermine the freedom of others. The freedom of an
individual reaches its highest point when it begins to
encroach upon the limits of others’ freedom.

Anyhow, the western culture after giving this kind of
freedom does not attach much importance to such
questions as: How will it be utilized? Whar will be its
cffects on socicry? Whar intellectual and psychological
reactions will it produce?

On the basis of the western brand of freedom man is
free in regard to his actions, his conduct and his behaviour.
He can pive a practical shape to his desires,

For example, a drunkard can have as much liqueur
as he likes and can losc his consciousness and self-control
absolutely. On the basis of this interpretation of freedom,
man has every right to make use of his freedom so long as
the frecdom of others is not affected.

The pleasures afforded by this kind of freedom kept
man intoxicated for long, He thought that it was for the
first time that he had got rid of all the restrictions under
which he laboured for many years. He was happy to be
able to do whatever he liked openly and without any fear,

Anyhow this sweet dream did not last long,

Little by little man woke up from his slumber and
regained his consciousness.
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He realized that this so called freedom had acrually
captivated him, changed his personality and put him on
the wrong path.

How did man-come to know this bitter wruth? How
could he regain his real freedom? These are the points
which Islam had identified some fourteen hundred years
ago. Islam has not been content with freedom in its
superficial sense, which is extolled by the West, despite
all the contradictions existing in the experimental hife of
the man there. Islam has gone much further than the
West and visualized freedom in a deeper and more exten-
sive sense. This may be called “a hig revolution in the
conception of human freedom™.

Islam through this revolution does not visualize a
control of human aspirations through external restrictions
and restraints. It aims at a spiritual and mental change
culminating in the achievement of reul human freedom.
Thus it grants man the highest and the best kind of freedom
which he has ever known through history.

The freedom given to man by western culture begins
with liberty and ends, as we will explain, in various kinds
of bondage and subjection. On the other hand, according
to the Islamic conception of freedom, which is diamerri-
cally opposed to that of the West, freedom begins with
servitude of Allah and devotion to Him and ends at liberty
from every worldly bondage and subjection.

The Qur'an says: “Let us come to an agreement
between us and you: that we will worship none but Allab,
that we will associate nothing with Him and that none of
us shall take others as lords besides Allab". (Surah Ale
Imran, 3:64)

Do you see how the Qur'an has made man's liberation
from every kind of bondage conditional on the acknow-
ledgement of his servitude of Allah!
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Do you observe how the Qur'an has declared the
relation between man and Allah, the firm basis of man's
relations with his fellow beings in society and likewise with
all other things of nature?

Islam begins man's freedom with a change in the
content of the individual. As you know, freedom does
not mean that a man is given a free hand and told: “This
way is open to you; you go along with it"', and then he is
left alone. Islam considers only that freedom necessary
and useful through which man may be able to preserve
his humanity and personality throughout his life, The
whole rhing depends on one point: Man should first of all
liberate himself from the bondage of his passions and evil
desires. lle should act in such a way that his passions
(insinuating spirit) should serve him as a warning, but
should in no case dominate his will and leave him helpless
in his individual actions in life,

Evidently if a man’s will is dominated by his passions
and evil desires, trom the beginning he will be a loser. He
may think that he has a free hand, but if his mind and
other outstanding qualities which distinguish him from an
animal are in bondage, no doubt he will not be able to do
his work properly.

We know that the freedom of man is totally different
from that of an animal, though both of them do their
work of their own will. Man has another power in addition
to his will. That is the power of controlling his sensual
desires. He uses this power in accordance with the behest
of his logical reasoning,

Hence if we take freedom exclusively in its external
sense of the freedom of action and conduct and provide
man all opportunities of fulfilling his sensual and evil
desires, as has been done by western culture, gradually
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man’s freedom of thought and his intellecrual freedom will
be hampered and suppressed by the animal aspect of
freedom, which means the satisfaction of animal desires.

A time will come when in the middle of the road man
will suddenly wake up from his slumber, but at that time
he will find himself helplessly dominated by his will and
desires and not being in a position to control them.

In contrast, if we remould this very man and foster
him on the correct lines, we will certainly produce a man
who will on the whole be perfect, possess a human
personality and fit in society well.

Man mmust realize that he has not been created only
to satisfy his sensual desires like an animal. He must
educate himself in such a way that he may be able to
liberate himself from the bondage of his sensual desires
and may become the master of his own will.

Only then a free men will come into existence — 4
man who can say 'ves' or ‘no' to his desires and his
insinuating spirit and who does not degrade himself by
being a captive of his carnal desires and passing pleasures.

In fact Islam has taken steps to make such 2 man.
Just as Islam has lifted man from the earth, has alienated
him from his limited objectives and opened for him higher
avenues, it also wants to alienate him from his insinuating
spirit. The Qur'an says: “Alluring for the people is the love
of the joys that come from women, sons, boarded
treasures of gold and silver, borses of mark, cattle and
plantations. All these are the bounties of this worldly life,
but in the life to come Allab bas the best abode. Say: Shall
I tell you of something better than that? For those who
practise piety, with their Lovd are gardens underneath
which rivers flow. They shall abide in them forever with
their purified spouses and Allah’s grace. Allab knows all
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about His slaves”, (Surah Ale Imran, 3:14 — 15)

This verse specifies the nature of the struggle for
making the internal content of man free. It also lays down
the basis of free life as envisaged by Islam. Withour this
basis any freedom is superficial and ostentatious, and is
bound to culminate in nothing but bondage.

We find that in order rto liberate man from the
shackles of his base desires and libertinism the Qur'an
has judiciously adopted the same method which on the
whole Islam invariably uses to educate man in all other
spheres of his life. !

By laying stress on divine unity Islam has liberated
man from the servitude of his worldly desires and the
passing pleasures. It has established his relation with the
heaven, Paradise and the pleasure of Allah. Divine unity
is one of the extensive dimensions by means of which
Islam liberates man from his cgoism and other internal
COnSIraints.

One example will be enough to show the significant
results of this freedom, namely the freedom from
sensuality. This example will also make clear the vast
difference between the real freedom granted to man hy
the Qur'an and the artificial freedom which is the product
of western culture,

The Muslim community which was brought up by
Islam and liberated by the Qur'an could give up drinking
and eradicate this bad habit absolutely from the routine of
its life as soon as the use of the intoxicarits was prohibited
by the Qur'an, the guide of its life, This happened in spite
of the fact that the drinking of alcoholic liquor was
previously a part and parcel of the life of this community,
Only one word was enough to put an end to this habit,
for the Muslims believed in the guidance of the Qur'an,
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and knew that it could liberate them from terristrial
servitudes and subjection to base desires, and could
convert them into the chosen people of Allah Tliving in
an ideal ciry’.

In contrast, we find that the community which
western culture has produced and to which it has granted
freedom of its own brand, in spite of this apparent freedom
i5 1n no way master of its will and cannot concrol itsell
The freedom which has been given to it has not liberated it
from its base desires. That is why it always succumbs to
sensuality and passing pleasures.

For example, despite the vast campaign launched for
prohibition in America it could not be successfully enforced,
though the campaign was supported by the administration
with all the matérial and military powers at its disposal.
The real cause of the failure was nothing but the fact thar
the western man lacks ‘real freedom’. Unlike the man of
the Qur'an he cannot say ‘no’ to his sensual desires, That is
why he could not liberate himself from his subjection to
alcohol, He has sacrificed the real freedom, that is his
spiritual and intellectual freedom, for the sake of his
palpable and carnal freedom.

From the point of view of the Qur'an the concep-
tion of freedom is not confined to man's emancipation
from his passions and base desires alone, It has other
dimensions also. The Qur’an after liberating man from his
insinuating spirit as a first and important step, has rurned
its atrention to the social freedom of the individual, As
Islam censures and does away with the internal idols of
man, it discards other social idols also. It emancipates
man from the servitude of another man,

"Say: People of the Scriptures, let us come to an
agreement between us and you: that we will worship
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nothing but Allab and that none of us shall take other
lords besides Allah”, (Surah Ale [mran, 3:64)

The adoration of Allah makes all men stand in one
row side by side with each other and without any distine-
tion to worship their Creator and Lord. The moral drawn
from this feature of worship is that no group or class
has a right to exploit another group or class. Just as no
individual can enslave another individual or individuals,
and no individual has a right to encroach upon the rights
and freedom of others, similarly no individual has a right
to turn himself into an object of worship for others.

We observe that in its war of liberation the Qur'an
uses the conception of “Divine Unity'" in all its dimensions.
Through his worship man not only brings himself closer
to Allah, but he also rejects all false gods which subju-
gate him, confuse him and cause him to go astray. There
are two factors which are the root cause of the phenomena
of idols and idol-worship.

First, an individual’s servitude to his base desires
which makes him a captive in the hands of those human
idols which can meet his desires.

Second, ignorance and inability of an individual to
notice the weak points of the idols of the day cloaked in
false garbs.

That is why, Islam not only opposes the servitude of
man to sensuality and base desires, bur also repudiates all
false pretensions. It is but narural that Islam is against all
idols and deviation factors and opposes their adoration,
by the Muslims in any form.

Next to man’s internal freedom from his base desires
and his external freedom from all false gods whether
they be nations, groups or individuals, for Islam rejects
all false gods, wharever be their form, comes the stage of
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man's freedom of action and behaviour as a2 member of
sociery.

In this respect also Tslam differs from western culture,
which does not believe in any limitation on the individual
freedom vis-avis society. As we have seen Islam gives
utmost importance to the moral and practical freedom of
the individual against sensuality and submission to false
gods. It educates him in such a way that he should not
transgress the divine injunctions and laws.

The Qurlan says: “He bas created for you all that is
on the earth and made whatever there is in the beavens and
the earth of use to you'""

According to this verse Allah has put everything at
the disposal of man, Anyhow, his freedom is limited by
the divine injunctions in keeping with the spirit of his
internal freedom from base desires and from attachment
to the rerritorial and material things.

Man is not free in the martter of worship, adoprion
of human idols or going the way that may lead him away
from his real mission in life, These are the things which are
not allowed b].r lsl .';J.l, for they lead man astray and

Some # werpreted the verse which
says: ''The / "‘Ia. ﬂuﬂcgp@ sip \p rehgmn. True guidance
bas now bdgome Jsﬂh&g ‘j hr '

\ ,
\ LultUIE Islam also has

is entirely wrong. “which has come to emancipate
man from every kind of servitude on the basis of mono-
theism, can never allow him to degrade his personality to
the extent of adoring earthly gods, Besides, Islam regards
itself as the only true basis of human development.
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As there is no possibility that western democracy,
in spite of its belief in individual freedom of every member
of society, would ever convert itself into fascism or dicta-
torship, similarly Islam cannot allow a revolt against its
basic principles and the renunciation of its fundamental
doctrines.

The prohibition of compulsion in the Qur’an indicates
that a clear distinction has been made between good and
evil and between right and wrong. Now it is easy for every-
one to find out with proof what is correct and what is not.
So there is no need of any compulsion. Anyhow, it may be
added that religion is not simply a dry statement to be
repeated. It is an ideology and a way of thinking. Hence by
its nature, it cannot be forced on anyone.
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t this critical juncrure of its
the Muslim umunah i
fecing the onslavght of the hostle
trends and movements which possess
enough resources to sow the seeds of
doubts o the hearts of che Muslims,
and to undermine their faith in Islam
and its ideal law,

However, the present circumstances
alsa provide a golden opportunity for
Muslims to frame an [slamic constitu-

history

tion which may meet their reguire-
ments 0zl spherss of life,

The present opportunity 1 4 great
chellenge to the thinking Muslims con-
scious of the value of their ideclogy.
On the anc hand it gives them hope
and an the ather it makes them afraid
of the grave consequences should the
experiment fail to fulfil the hopes
cherished by our ummab zil throwgh
irs intellecrual and ideclogical eonflicts
with other trends.

In caze this experiment does not
suceeed, it 15 feared that the morale of
Muslirns will be bnpeired and chelr
confidence in Blamic ideciopy will be
shaken,

In view of the graviry of the problem
we urge all those who are taking pare
in this experimem to urilize all the
potentislities of the varicus schools of
law for framing & constioution derived
from Isiam in such a manner that ic
may cater [or all coaremporary needs.

As we all know, the old works on
Islamic legw do not contain material
which may he readily converted into a
constitution of o country, The applica-
tin of opinions expressed in them can
no longer fulbil the hopes of Muslims
‘in regard to the restorazion of their
glory and honour, especially in view of
the fact that most of the slamicschools

Tt e 1 e e Sl W e T T e

have closed the doors of iftibad since
Henee, in most cases these
opinions are not in keeping with the
prevailing circumstances and do not
sarisfy all the contemporary needs,
However it 15 not possible to diseard
them totally and bhave recourse o
miadern systems or to graft the modern
systems on the old Islamic opinions,
for doing that will amount either to
giving prefecence to human law over
the vine law or {alling inte the dual-
ism of accepring 1slam and atheism,

As such there 15 an urmost need
that those who apply themselves
e framing & constitutional formula,
should not keep themselves bownd
to the framework of any particular
school of law.

When we demand thar the views of
the Shi‘al juristd be regarded as one of
the sources 1o be consulted for framing
an Islamic constitution, we are not only
prompted by the feellng tharthe Shi‘ah,
both guantitatively and gqualitatively,
form an important segment of the
Mustim ummah for which the consti-
tution is intended, but, we have other
eogent reasans also,

lang,

1t is essential to avail of the services
of that schaol the jurises of which have
kept the door of jjribee’ open and
whe contimie to tackle the new and
contemporary  problems through the
deduction of the Islamic injunctions
frarm the Gur'an and Sunnah direct.
We are of the opinion that the legal
formulae evolved by the Shi‘ah scholars
in Iram and lrag as the result of the con-
tinuaus development of ijtibad are the
richest juristic treasures which should
ke utilized for framing an [slamic
constitution.
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